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PREFACE

ANTHROPOLOGIST S are hard put to it when asked
to recommend a book that shall give the layman a
brief summary of what is now known regarding their
science as a whole or any one of its branches. They are
usually obliged to confess that such an up-to-date synthesis
as is likely to satisfy the questioner does not exist. In no
department of anthropology has the want of a modern sum-
mary made itself more painfully felt than in that of social
organization. Sociologists, historians, and students of com-
parative jurisprudence all require the data the anthropolo-
gist might supply, but for lack of a general guide they have
been content to find inspiration in Morgan’s Ancient So-
ciety, a book written when scientific ethnography was in its
infancy. Since 1877 anthropologists have not merely
amassed a wealth of concrete material but have developed .
new methods and points of view that render Morgan hope-
lessly antiquated. His work remains an important pioneer
effort by a man of estimable intelligence and exemplary
industry, but to get one’s knowledge of primitive society
therefrom nowadays is like getting one’s biology from some
pre-Darwinian naturalist. It is emphatically a book for
the historian of anthropology and not for the general
reader.

As T discovered during a year’s lecturing at the Univer-
sity of California, the college student who takes anthropo-
logical courses suffers as grievously from the want of an
introductory statement on primitive social organization as
the interested layman or the investigator of neighboring
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INTRODUCTION 3

humanistic research acclaimed by the philosopner Windel-
band and his school. To them each manifestation of human
history represents a unique phenomenon, an absolutely in-
definable set of values that can merely be experienced
through the visionary’s intuition and then transmitted in
fainter tints to his public. Ethnographic effort conducted
in this spirit would result in a gallery of cultural portraits,
each complete in itself and not related with the rest.

Such an attitude toward the data of civilization is by no
means inconsistent with scientific aims, and inasmuch as it
reveals the subtler phases of culture it may even contribute
indispensable elements to a complete description of reality.
But it is equally true that Science cannot rest content with
this aesthetic immersion in distinct manifestations of human
society. Indeed, a student passing successively from one
of these reproductions to another would imperceptibly yield
to a mental exercise quite different from the impulse that
fired the painter in plumbing the individuality of his sub-
ject or from his own initial attempt at re-creation. Spon-
taneously comparison of later and earlier pictures would
blend with merely absorptive processes. Against the mar-
tial cast of one culture would stand out the devotional twist
of another or the blot of money-madness in a third. Re-
semblances would be noted as well as differences, and the
question would imperatively obtrude itself how both are to
be explained. In other words, phenomena would be not
merely apperceived by themselves but viewed in their re-
lations.

In part it would be a problem of causal relations. It is
natural to suppose that like phenomena must have like
causes and accordingly it would become the ethnologist’s
duty to determine these: a priori they might be supposed to
lie in racial affinity, or the similarity of geographical en-
vironment, or some other fundamental condition shared
by the cultures compared. Practically, however, as will ap-
pear later, it is not so easy to isolate such determinants
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broad outline the development of man has followed the

} same course in Europe, in Africa, in Australasia; that it
can be briefly resumed in terms of certain basic principles;
and that except in so far as the historian undertakes to ascer-
tain these, his efforts are hardly worthy of serious consider-
ation. Similar opinions have been voiced by Professor Ost-
wald, the chemist, and Dr. Driesch, the zoologist.

The attitude just defined displays a surprising naiveté.
No doubt ethnologists and other historians would be greatly
at fault if they failed to discover the laws underlying civili-
zation, thus giving to their data the highest degree of co-
ordination to which they are amenable. But the first ques-
tion is whether any such laws exist and what measure of
coordination is feasible. The existence of uniformity in
culture history cannot be assumed simply because it would
be convenient. Even in physics the investigator is not
1lways fortunate enough to reduce his phenomena to a
Newtonian formula. He must theoretically accept the fact
that water has its point of maximum density at four degrees
Centigrade, as men at large have had to reckon with it
practically, without waiting until water shall assume the
properties-of other liquids. So the ethnologist cannot per-
mit his task to be pre-determined for him. If there are laws
of social evolution, he must assuredly discover them, but
whether there are any remains to be seen, and his scholarly
position remains unaffected by their non-existence. His
duty is to ascertain the course civilization actually has fol-
lowed; and the kind of synthesis he gives must depend on
the nature of his facts. To strive for the ideals of another
branch of knowledge may be positively pernicious, for it
can easily lead to that factitious simplification which means
falsification. It would be equivalent to insisting that water
must condense in freezing. If every people of the globe
had a culture history wholly different from that of every
other, the histgrian’s task would still be to record these sin-
gularities and make the best of them; and in contributing his
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share to the sum total of knowledge he would suffer no loss
in scientific dignity from the unmalleability of his material.
Without, therefore, at the outset renouncing the search
for laws of social evolution, we will emphatically declare
our independence of that pseudo-scientific dogmatism which
insists on formulating all phenomena after the fashion that
has proved serviceable in a diminutive corner of the field
of human knowledge. Uninfluenced by any bias for or
against historical regularities, we shall attempt to deter-
mine what are the facts and what has been their actual
sequence.
Here, however, the ethnologist encounters an obstacle
from which the historian of the higher civilizations is ex-
empt. The succession of events in primitive communities is
rarely a matter of recorded knowledge except for the most
recent period, and when positive information extends back
to several centuries ago the student considers himself unusu-
ally fortunate. This presents a real difficulty but not an in-
surmountable one. For in addition to the sparse document-
ary sources the ethnologist possesses a stock of established
ethnographic and linguistic fact, and when this is combined
with the data of geographical distribution it is often possible
to reconstruct history with practical certainty. With regard
to phenomena of social organization instances will be sup-
plied in later chapters; I will therefore elucidate the method
by a technological illustration. In smelting iron the natives
of Madagascar employ the piston-bellows, a type quite dif-
ferent from the bellows of the Negro blacksmiths of the
| neighboring African continent. In a splendid example of

historical reconstruction Tylor pointed out that the piston-

bellows occurs also in Sumatra, in other parts of the Malay
i Archipelago, and the adjacent portion of the Asiatic main-
tland; and that anthropologically and linguistically the
{ Malagasy of Madagascar are members of the Malay family.
. Hence the piston-bellows is undoubtedly a Malay invention,
i which was carried by the Malays to various regions in the
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course of their migrations. By thus combining general
anthropological knowledge with knowledge of the distri- (
bution of a trait Tylor succeeded in establishing the
history of a mechanical contrivance beyond any reasonable
doubt.

In the historical reconstruction of culture the phenomena
of distribution play, indeed, an extraordinary part. If a
trait occurs everywhere, it might veritably be the product
of some universally operative social law. If it is found in
a restricted number of cases, it may still have evolved
through some such instrumentality acting under specific
conditions that would then remain to be determined by
analysis of the cultures in which the feature is embedded.
On the other hand, as in the instance of the Malagasy bel-
lows, there may be no law involved but a question of genetic
telationship. Finally, the sharers of a cultural trait may be
of distinct lineage but through contact and borrowing have
come to hold in common a portion of their cultures.

Thus the data as to distribution demand an interpreta-
tion, whether in terms of some causal factor, or of tribal
affinity or international intercourse; and the answer elicited
with the aid of extraneous ethnological information is neces-
sarily cast in historical form. If we were tracing the history
of ironwork, we should assign to the Malay bellows a rela-
tively late date because it is a specialized form evolved in
a region of Asia remote from the ancient centers of metal-
lurgy; and we should regard the Malagasy bellows as a
relatively recent importation because Madagascar represents
the farthest outpost of Malay civilization.

Since, as a matter of fact, cultural resemblances abound
between peoples of diverse stock, their interpretation com-
monly narrows to a choice between two alternatives. Either
they are due to like causes, whether these can be determined
or not; or they are the result of borrowing. A predilection
for one or the other explanation has lain at the bottom of
much ethnological discussion in the past; and at present
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farther one proceeds from the point of origin the smaller is
the degree of elaboration of the cycle until it finally tapers
away. This combination of legendary adventures could
not be confined to a narrow coastal strip if it were the prod-
uct of some law of myth-making; and there would not be
noticeable that progressive diminution of complexity if we
were not dealing with a case of successive transmission to
districts farther and farther removed from the fountain-
head.

Diffusion must accordingly be hailed as a vera causa.
But is it the only one? \What shall we say when like traits
crop up in widely severed regions of which the populations
are neither racially related nor have ever been in contact so
far as is known? In that contingency the diffusionist must
have recourse to the auxiliary hypothesis that contact at
one time existed ; and he does so because of his conviction
that every element of culture is ultimately due to so extraor-
dinary a confluence of circumstances that the conditions for
a second invention can never recur. This is the basic tenet
of the diffusionist creed that we must face.

It may at once be admitted that some of the arguments
leveled at this position in the past have not been especially
fortunate. Thus, the duplication of scientific discoveries
has been cited to prove that the same feature may develop
independently. Yet in general this argument lacks cogency.
A careful historical examination usually shows that the co-
discoverers both borrowed largely from the same cultural
stock, as did Newton and Leibnitz in the discovery of the
calculus. Such a case, then, cannot be likened to the inde-
pendent creation of cultural elements in completely sepa-
rated areas. Further, when modern scientists duplicate
cach other’s results they are not merely building on the
same foundation but are trained workers who consciously
seek to add definite stones to the structure. This deliberate
striving on the basis of special training is a motive that must
be wholly banished in considering the ruder civilizations,
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and the likelihood of a repeated invention is proportionately
lessened. \

The weakness of the diffusionist doctrine in its extreme
form lies in its lack of discrimination. Few would deny,
that a highly complex invention could not readily be made
several times, but when this principle is extended to the
simplest devices and conceptions it flies in the face of proba-
bility. It is true that man suffers from poverty of inven-
tiveness and ever prefers to follow the path of lesser
resistance by borrowing, but his failing is not so great as is
contended. If it were, that admirable adaptation to environ-
ment which we occasionally note in widely separated areas
could never have taken place. The Micronesians would not
have learned to substitute the shell of the giant clam for
the stone no longer available on their islands for axe blades;
the Andaman Islanders and South American natives would
never have learned to stupefy fish with poisonous plants;
nor would any of a legion of ingenious industrial processes
of strictly limited range have been achieved. Must we
assume that the Plains Indian who was able to perfect a
highly complex embroidery technique in porcupine quills
was incapable of discovering for himself that buffalo dung
could be used in fire-making and had to learn it from some
alien source? The Hidatsa Indians of North Dakota still
cross the Missouri in boats resembling the Welsh coracle,
an umbrella-shaped frame being covered with a hide. Must
we countenance the assumption that a connection once
existed that has merely been obliterated in course of time?
We shall certainly not yield to that view if among neigh-
boring tribes there turns up the prototype of the Hidatsa
bull-boat,—an improvised raft of tent skins supported by
cross-pieces of wood and proving the autochthonous inven-
tion of the boat. Again, there is the case of the Australians
and the Tierra del Fuegians, both of whom readily noted on
becoming acquainted with glass that this material offered
a good substitute for stone in the manufacture of certain
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implements. Thus a fairly long catalogue might be made
of simple ideas that are either positively known to have
been conceived more than once or that at least in all proba-
bility originated independently in two or more places. In-
deed, there is not lacking evidence that even more abstruse
notions have in rare instances been re-invented. None is
more remarkable than the occurrence of the zero figure in
the notation of the Maya of Yucatan, an achievement not
equaled by the Greeks or Romans and duplicating that of
the Hindu without the least possibility of mutual influence.

However, the illustrations cited apply only to a limited
section of the cultural domain, that in which mechanical or
theoretical problems are solved by intellectual means. The
religious, sociological and aesthetic aspects of culture are
founded in response to totally different motives. It is con-
ceivable that in these, where there is greater freedom from
rational control, where in other words the analogical faculty
functions in unrestrained vigor, the chance for independent
evolution is lessened or annulled. Indeed, some observers
would sooner admit that the most important inventions of
mechanical ingenuity could have a multiple origin than that
any human mind could independently have retraced the
tortuous path that has led to some grotesque mythological
conception. Nevertheless the non-rationalistic departments
of culture are not lacking in examples of the independent
origin of similar features. A single illustration will suffice.
No worse affront can be hurled in the teeth of a Kurnai
Australian than to call him an orphan; and the same is true
of the Crow Indian in Montana. That so harmless a term
should be resented as the most offensive imprecation seems
strange, but there is an explanation for it. Among the
ruder peoples influence is often directly dependent on the
greater or lesser number of faithful relatives. The kinless
orphan is consequently damned to social impotence and
considering aboriginal vanity it is natural that the vocabu-
lary of vituperation should contain no more degrading epi-
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consequence of human gregariousness, while a comparison
of linked traits may reveal the conditions favoring its
appearance. The distribution of an institution may demon-
strate that it has been diffused, and when coupled with other
information it may aid in a fairly complete reconstruction
of historical processes. When we know only the range of
a usage, we may not yet know very much, but we have at
least a point of departure for amplifying our information.
When we do not know the distribution of a phenomenon
with unrecorded history, we know nothing that is theoreti-
cally significant,

The knowledge of primitive society has an educational
value that should recommend its study even to those who are
not primarilv interested in the processes of culture history.
All of us are born into a set of traditional institutions and
social conventions that are accepted not only as natural but
as the only conceivable response to social needs. Departures
from our standards in foreigners bear in our biased view
the stamp of inferiority. Against this purblind provincial-
ism there is no better antidote than the systematic study of
alien civilizations. Acquaintance with adjustments in one
society after another that rest on wholly different founda-
tions from those with which we are familiar enlarges our
notion of social potentialities as the conception of n-dimen-
sional space enlarges the vision of the non-Euclidean geome-
trician. We see our received set of opinions and customs
as merely one of an indefinite number of possible variants;
and we are emboldened to hew them into shape in accord-
ance with novel aspirations.



CHAPTER II

MARRIAGE

IF SOCIAL organization 'is but one phase of culture and
can be understood solely in connection with other phases,
a corresponding statement holds even more decidedly for
any one of the aspects of social organization. We may begin
by considering the primitive family, but very soon we find
that in order to comprehend its phenomena we must con-
sider what at first seem quite irrelevant series of facts. In
parts of Oceania, where a man regularly eats and sleeps at
his club, this type of unit affects family life so profoundly
that the two cannot well be divorced in picturing either.
If, on the other hand, we begin with clubs, we shall very
soon be engaged in a discussion of property concepts be-
cause membership in these organizations is sometimes equiv-
alent to the holding of a proprietary title. But any treat-
ment of property involves the notions of kinship that
determine inheritance of property. And so forth. In short,
these several topics are so closely interrelated that none of
them can be treated as the basic one from which all others
are logically deducible. However we commence, there must
be constant anticipation and constant cross-referencing, for
by the sheer necessities of exposition we are driven to exam-
ine fragment after fragment of an organic whole.

This being so, any starting-point will do. T will select the
family as the first social unit to be considered; and will
naturally begin by describing the conditions that confront
the individual who desires to found a new family,—the
social prohibitions and prescriptions to which he has to sub-

14
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mit in the selection of a mate and the traditional means of
acquiring one.

MARRIAGE PROHTIBITIONS

In every part of the world there are restrictions on the
choice of a mate based on propinquity of relationship.
Those who transgress the rules are guilty of the dread crime
of incest. Within the narrowest family circle sexual rela-
tions are universally tabooed. There are no tribes which
countenance the mating of parent and child, and where
brother-sister unions have been recorded they are not the
result of primitiveness but of excessive sophistication. That
is, in communities where pride of descent obtains in hyper-
trophied form, as in ancient Egypt and Peru, the sovereign
may find no one of sufficiently high rank to become his
mate except his nearest blood kin. Such instances are,
however, decidedly rare and do not affect the practices of
the common herd.

It is not the function of the ethnologist but of the biolo-

grstandpsychologlsttocxplamwhvnmhassodeep-rooted

view that the sentiment is instinctive. The strident of so-
ciety merely has to reckon with the fact that the dread of
lmthnﬁtsthebiologicallvpossiblenmnbcr of unions. He
must further register the different ways in which different
communities conceive the incest rule. For while parent
and child, brother and sister, are universally barred from
mating, many tribes favor and all but prescribe marriages
between certain more remote kindred. That is to say. while
the aversion to marriage within the group of the closest
relatives may be instinctive. the extension of that sentiment
beyond that restricted circle is conventional. some tribes
drawing the line far more rigorously than others. For
example, the Blackfoot of Montana not only discountenance
the marriage of cousins but look askance at any union
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be matters of paramount importance. The Hindu caste /
system is the stock illustration, European aristocracy sup-
plies another. At a lower level of civilization the Tsimshian
of British Columbia frown upon the marriage of a chief’s
relatives with thase of a chief’s attendant or of an attend-
ant’s with commoners. It is only the notion of obligatory
marriage within the social unit not the de facto occurrence
of unions within the group that constitutes endogamy. For
example, the young men of Kalamazoo naturally find their
wives for the most part among their townswomen, but
there is nothing to prevent them from seeking a bride in
Ottumwa or Przemysl. It is only where there is lurking
the notion of a prohibition that we can speak of an en-
dogamous tendency,—say, in connection with the feeling
that a Catholic ought not to marry a Protestant. .

Exogamy and endogamy are not mutually exclusive except |
with regard to the same unit. The Toda of the Nilgiri
Hills in Southern India are divided into two groups, the
Tartharol and the Teivaliol, between which legal matrimony
is prohibited. But each is subdivided into groups which
are exogamous. A person of the Pan section of the Tartha- |
rol may not choose for his spouse a girl of Teivaliol affilia-"
tion, but must seek a Tartharol of some section other than
his own.!

MEANs OF ACQUIRING A MATE

Generalizations about primitive tribes are dangerous, but
few exceptions will be found to the statement that matri-
mony with them is not so much a sacramental as a civil
institution. It differs, however, notably from modern ar-
rangements in Caucasian civilization in that the contract
often binds not individuals but families. This appears
clearly in two forms of matrimony known as marriage by
exchange and marriage by purchase. In both a girl is
treated as an asset which her family will not surrender
without receiving adequate compensation.



18 PRIMITIVE SOCIETY

Among the Kariera of Western Australia the acquisition
of a bride is complicated by certain rules of preferential
mating. That is, a man is not only forbidden to marry his
sister and certain other kinswomen, but is practically obliged
to mate with a particular type of cousin or some more re-
mote relative designated by the same term (see below,
Preferential Mating). With this limitation exchange is
commonly practised. A man, A, having one or more sisters
finds a man, B, standing to him in the proper cousin relation-
ship who also possesses a sister. These men each take a
sister of the other as wife. This method seems to have a
very definite distribution. It is common in Australia and
the Torres Straits Islands but rare or absent even in the
neighboring region of Melanesia.

Apart from such exchange of sisters, the Kariera elders
arrange marriages of the orthodox type between juvenile
cousins. The death of one of them may effect a change
but the new arrangement will still conform to the matri-
monial norm: the prospective spouses will be cousins of the
prescribed type, though perhaps more remotely related. In
the case of infant betrothals a boy grows up with the under-
standing that a certain man is his probable father-in-law
and as such is entitled to occasional presents and services.
But since his fiancée may die, there is a whole group of
potential fathers-in-law who are entitled to similar con-
sideration, though in lesser degree; these attentions may be
conceived as a form of compensation equivalent to the pur-
chase form of other areas. When a girl attains the proper
age, she is simply handed over to the bridegroom. That
we are verily dealing with a family compact appears clearly
from certain additional elements of Kariera matrimonial
life. “Where there are several sisters in a family they are
all regarded as the wives of the man who marries the eldest

.of them.” This is a widespread custom known as the
" sororate. On the other hand, a man’s wives are automatic-
ally inherited by his younger brother or a kinsman ranking
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as sach, a usage technically referred to as the lervrate.
Finally, 2 man may waive his preémptive claim on his wife's
younger sister in favor of his younger brother.

Compared with exchange, purchase has an exceedingly
wide distribution. It is, however, important to distinguish
several varieties of purchase which are neither psychologi-
cally nor legally equivalent. In some regions woman is to
all intents and purposes a transferable and inheritable species
of chattel; in others, there will be found only the appearance
of purchase, since the price offered is balanced or even out-
weighed by an equivalent gift or dowry.

To begin with purchase in the strictest sense of the term.
Among the Kirgiz, a Turkish tribe of southwestern Siberia,
a man will betroth a ten-year old son to a girl and commence
forthwith to amass the bride-price, which is as high as
81 head of cattle. This is paid in instalments; only when
a large portion has been conveyed to the fiancée’s family
may the young man visit the girl, and the marriage takes
place with the completed payment. Owing to the high
amount exacted by the bride’s family, few men have more
than one wife and very rarely is a woman divorced, though
under the Mohammedan law the husband’s authority would
be unrestricted. Here the woman is quite definitely con-
ceived as her spouse’s property and loses contact with her
own family.

With the Ho, an Ewe tribe in the interior of Togo, West
Africa, there is a series of payments and services which
establish a proprietary title to the wife, but there is no com-
plete severance from her family and altogether her social
status is distinctly better than among the Kirgiz. Here the
initial arrangements are often made even before the girl’s
birth: a man who likes a woman is wont to bespeak the next
daughter she may bear. If the proposal is accepted, the
fiancé must give a preliminary present to the prospective
parents-in-law, which is followed by monthly gifts of cow-
rie-shells to the infant girl and horticultural assistance to

-






MARRIAGE 21

suitor and his family acquire a woman through offering
a stipulated bride-price (lobola).—cattle or hoes; and the
widow is as a matter of course inherited by a member of
her husband’s family,—one of his younger brothers, or
sister’s soms, or sons by another wife. Indeed, the property
concept is consistently applied to a still greater extent.
When a man has surrendered the customary bride-price, his
wife’s family forthwith use it to purchase a wife for an
adult son. If, now, the first man’s wife elopes, her husband
may clamm the lobola; since it has already been expended in
buying a wife for his brother-in-law, the eloper’s insolvent
kinsfolk may be driven to the point of surrendering this
newly bought woman to her fugitive sister-in-law’s husband.
So far it is simply a case of rigorously applying the pur-
chase principle. But in one respect there is a fundamental
divergence from Kai practice: the lobola is most emphati-
cally understood to pay not only for the woman but for all
her issue, so that a husband may claim restoration of the
bride-price if his wife dies childless, while, on the other
hand, the offspring of a woman belong to her family pro-
vided the lobola remains unpaid.

Again a different conception prevailed among the Hidatsa
of North Dakota. Purchase was here the most honorable
form of marriage for the woman, and only girls never pre-
viously married were bought. But though some proprietary
right was acknowledged, as evidenced by the levirate rule,
its development was relatively weak. The husband had
no absolute power over either his wife or the children.
He was indeed entitled to wed his wife’s younger sisters
but on the other hand he frequently figured in the begin-
ning of his matrimonial life as a sort of servant in the
father-in-law’s household. It is also important to note that
the purchase was often no more than an exchange of gifts,
the bridegroom’s being sometimes exceeded in value by the
return presents received from the bride’s kin.

This equivalence of dowry and bride-price is by no means
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rare in North America. It was characteristic of the matri-
monial unions of the Tlingit of southern Alaska. Obviously
in such cases we can hardly continue to speak of purchase.
The legal conceptions bound up with such usages are inter-
esting. With the Tlingit the children always belonged to
the mother’s family in case of divorce. If the husband
separated from his wife on account of sheer incompati-
bility, he was obliged to restore the dowry to her parents,
who retained his gifts. If, however, the cause was adultery
on the woman’s part, he was entitled to have his presents
returned to him and kept the dowry.

Enough has been said to show the great variability of
the purchase concept and the range of juristic notions as-
sociated with it in different regions. Before leaving the
category of cases in which compensation of some sort is
offered for the wife it is well to point out that the notion
of service for a bride, which is frequently merely a substi-
tute for purchase or supplementary to it, may display a
quite different significance. Thus, with the Koryak of
northeastern Siberia service is the established method of
winning a bride. Even when the son-in-law settles with
the wife’s parents, so that they not merely avoid losing the
daughter’s assistance but gain her husband’s permanent
support, the rule is not relaxed. The suitor not only must
accomplish useful work, but must endure privation and
humiliating treatment; his service period is a test of char-
acter and skill rather than the equivalent of a bride-price.

Suitors’ trials, indeed, play a very prominent part in
aboriginal folk-tales, which delight in depicting the hero as
overcoming the most extraordinary obstacles. Reality is
less romantic, but definite tests are not wanting. Thus,
among the Arawak of British Guiana the prospective hus-
band was obliged to prove his marksmanship by shooting
an arrow into a woodpecker’s nest from a moving boat and
to give further demonstration of his mettle by clearing a
field and filling a large number of crab baskets within a




MARRIAGE 23

specified span of time. The idea at the bottom of such
tasks is of course to make sure that the young man is ca-
pable of providing for a family. This motive occurs as a
constant refrain in the utterances of North American In-
dians, where the skilful hunter figures as the ideal son-
in-law.

Common as is the notion that some sort of compensation
must be yielded in return for the bride, it is by no means
universal. Even in some of the cases cited above a closer
examination has shown that the form of rendering a con-
sideration may harbor substantially different conceptions.
There can be no real purchase where the dowry equals the
bridegroom’s gifts ; nor where the present offered dwindles,
as among the Indians of the northwest Amazons country,
to a pot of tobacco and another of coca. A number of
forms of marriage must be mentioned, however, which lack
even the semblance of compensation.

. In the first place, there is marriage by capture. Though
it plays an exaggerated role in the earlier speculative litera-
ture of the subject, it is really of distinctly minor impor-
tance. For example, the warlike Plains Indians frequently
enough captured women of hostile tribes and took them to
wife ; but the vastly preponderating number of alliances for
obvious reasons took place within the tribe. There, how-
ever, the appropriation of a woman by force was not so
simple a matter because it might at once precipitate a fam-
ily feud. It is true that among the Northern Athabaskans
of the Mackenzie River region there were wrestling-matches
between rival claimants, the stronger being entitled to carry
off 2 woman even though she had already been married;
and similar practices are reported from the Eskimo on the
west coast of Hudson Bay. But, on the whole, social sanc-
tion of the rights of brute force within the community is
granted by very few peoples. To be sure, there occurs in
a fair number of cases a dramatization of bride capture.
Thus among the Koryak the bride, often assisted by her
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Hidatsa as wife-purchasers without discrimination? Pro-
fessor Hobhouse has attempted a census of the bride-buying
peoples, giving the percentage of pastoral, agricultural and
hunting peoples who render compensation for their wives.
But though every effort to enhance the precision of sociologi-
cal statements must be hailed with pleasure, in the present
instance it seems foredoomed to failure because of the
variability of matrimonial arrangements in the same tribe
and because of the varying significance of purchase.?

PREFERENTIAL MATING

While primitive society frequently interdicts unions which
to us seem unobjectionable, it often favors and even pre-
scribes the marriage of individuals in a manner foreign to
modern Caucasian usage. Several instances have already
been encountered,—a type of cousin marriage, the levirate,
and the sororate.

When primitive peoples favor cousin marriage, this is
nearly always limited to those relatives technically known as
cross-cousins, while parallel or identical cousins are barred
from intermarrying by the incest rule. The children of a
man and those of his brother are one another’s parallel or
identical cousins; so are the children of a woman and those
of her sister. On the other hand, the children of a man are
cross-cousins of his sister’s children, the relationship being
reciprocal. Everyday speech lacks a generic word to include
brother and sister, but the ethnologist may conveniently bor-
row the biologist’s term siblings, which designates descend-
ants of the same parent regardless of their sex. With the
aid of this term we may put the matter thus: the children of
siblings of the same sex are parallel cousins and are usually
themselves called siblings in primitive languages; the chil-
dren of siblings of unlike sex are cross-cousins and are
generally designated by a term expressing greater remote-
ness of kinship. Cross-cousin marriage may theoretically
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be of two types: a man may marry either the daughter of
a mother’s brother or of a father’s sister. Practically these
two forms may coincide through the fact that the mother’s
brother by tribal custom usually espouses the father’s sister.
So far as this is not the case, marriage of a man with the
maternal uncle’s daughter is decidedly the more common
variety.

Cross-cousin marriage has a very interesting distribution.
Far from being universal, it is nevertheless reported from
every grand division of the globe. In West Australia and
about Lake Eyre tribes prescribing marriage with a mater-
nal uncle’s daughter jostle others which prohibit any such
union. The custom flourishes in several of the Melanesian
Islands, notably in Fiji, but is discountenanced in nearby
Polynesian groups, such as Samoa. Southern Asia may turn
out to be the center where the institution attains its high-
est development; at all events, it has been fully described
for the Toda and Vedda, occurs among various peoples of
India and Farther India, such as the Tibeto-Burman Mikir
of Assam, and also in Sumatra. Nor is it lacking in Si-
beria ; the Gilyak enjoin the union of a man with his moth-
er’s brother’s daughter, and it is at least likely that the
cousin marriages permitted by the Kamchadal and Tungus
conform to the same pattern. While relatively rare in/
America, this usage is reported from the northern coast of*
British Columbia, from central California, and Nicaragua;
and the fact that in South America Chibcha women have d
single word for husband and father’s sister’s son suggests
that they too frequently mated with cross-cousins. Whether
this type of preferential mating is countenanced by the
Sudanese Negroes, is doubtful; but it is orthodox in parts
of South and East Africa,—among the Hottentot, Herero,
Basuto and Makonde.

It may be asked what happened in these tribes if a man
had no cross-cousin,—if his mother had no brother or her
brother no daughter. From our best accounts it is clear
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generation the incest sentiment cannot be instinctive so far
as first cousins are concerned but must be conventional. If
it were instinctive, why are unions of parallel cousins gen-
erally tabooed and those of cross-cousins frequently en-
joined? Why does one tribe permit cross-cousin mar-
riage, while the institution is anathema to its next-door
neighbors? Why do some communities license marriage
with the daughter of a maternal uncle but under no condi-
tions allow the other variety of cross-cousin marriage
(Miwok, e.g.) ?

Another question that arises in connection with this in-
stitution is to what extent it is not only permitted or even
prescribed but obligatory. While the data are generally
too meager to permit a general answer, it seems that tribes
differ widely in this regard. The Kariera, if I interpret
the evidence correctly, make cross-cousin marriage prac-
tically compulsory; the Fijians made allowances to indi-
vidual antipathy; while with the Toda and Miwok other
co-existing forms of orthodox marriage share the field
with cross-cousin unions.

Can any interpretation be offered as to the essential mean-
ing and origin of this institution? Tylor, following Fison,
gives a plausible explanation why marriages of cross-cousins
are permissible while those of parallel cousins are tabooed. :
He assumes that the custom arose in communities subdi- -
vided into exogamous halves with fixed rules of descent.
In such cases parallel cousins will always belong to the "
same half, hence will be prevented from marrying by the
exogamous law, while cross-cousins will belong to comple-
mentary halves and hence remain unaffected by the exog-
amous restriction. For example, if affiliation be inherited
from the father, then the following condition develops. A
man and his brothers and sisters all belong to their father’s
half of the tribe, A. The children of this man and those
of his brothers will also be A, hence are precluded from
intermarriage. But his sisters are obliged to marry men
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of B, and their children are all B, hence of the group which
the brother’s children must marry into.
This would be an exemplary solution if cross-cousin mar-
. riage were merely the marriage between members of cer-
tain groups regardless of degrees of kinship. But, as Rivers
has pointed out, and as the data from Fiji, the Toda and
elsewhere prove, this assumption is contrary to fact. It is
often the first cross-cousin that is regarded as the prefer-
ential mate, more remote members of his kinship category
being only substitutes in case of necessity. This is what
Tylor fails to explain. All he shows is that in a dual or-
ganization cross-cousins in the strict sense of the term would
be among potential mates. He does not explain why the
‘next of kin among these potential spouses are considered
preéminently the proper ones and the remainder merely
makeshifts. A further difficulty lies in the fact that by no
- means all of the tribes practising cross-cousin marriage are
organized into exogamous halves. The Toda are halved
but into endogamous groups; while the Gilyak, Tsimshian
and the South African tribes mentioned above lack the dual
organization altogether. Further, Dr. Rivers has shown
that in Melanesia it is precisely the tribes lacking such an
organization which practise cross-cousin marriage, while
this institution is absent where the dual organization is in
full swing. Hence it cannot be the simple consequence of
an exogamous dual system.
For Melanesia Dr. Rivers offers an alternative hypothe-
! sis avowedly constructed to cover only the Oceanian data.
i He assumes that at first the old men in power arrogated to
themselves the available women, but later surrendered their
marital privileges to their sisters’ sons, ultimately substi-
tuting daughters for wives. An analogous interpretation,
but of a rather less hypothetical cast, is presented by Mr.
Gifford. He finds evidence that the cross-cousin marriage
of the Miwok is a relatively recent institution and was pre-
ceded by marital rights over the daughter of one’s wife’s

P
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brother. These rights, Mr. Gifford plausibly argues, were
passed on by inheritance to the man’s son, whence marriage
with the daughter of the maternal uncle. It is important to
note that in consonance with their respective data Dr. Rivers
and Mr. Gifford assume different rules of descent, a matter
to be dealt with below. In Melanesia it is or was the sister’s
son, in central California the son that held the position of
heir-apparent, hence if cross-cousin marriage is at all the
consequence of inheritance rules, as both authors assume,
either explanation is satisfactory but applicable only to
tribes with corresponding laws of succession.

It is of course conceivable that cross-cousins came to
marry each other by a less round-about method. Where the
possession of property plays a dominant réle in the tribal
consciousness, as in British Columbia, the motive of keeping
desirable belongings within the family circle may well lead
to marriage with the father’s own sister’s daughter or the
mother’s own brother’s daughter, as Swanton suggests. An-
other, though often related, cause lies in the sentiment of
caste, which discountenances union with a person of lesser
rank. To be sure, such ends would be equally served by
the marriage of parallel cousins. But these, as has been
noted, are commonly called siblings and with the primitive
tendency to identify what is similarly named are reckoned
as siblings, i.e., the incest feeling is extended to them. The
cross-cousins would thus remain as the next of kin whose
marriage, being permissible by customary law, could at the
same time preserve the property and the social prestige
within the family.

It should be noted that all the explanations offered of
late are based on specific conditions. Cross-cousin marriage
is in all probability not a phenomenon that has evolved
from a single cause but one that has independently arisen in
several centers from diverse motives.

Before leaving this interesting institution, a few words
must be devoted to its influence on the classification of kin-
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when a union terminates by the death of one of the mates,
a substitute is automatically supplied by the group of the
deceased. Beyond this point we shall have to inquire into
the specific conditions of the social environment, the status
of woman in the community examined, the accepted methods
of acquiring a spouse. '

For a large number of cases we can account by the rules
prevalent as to the acquisition of a wife. Where the woman
is definitely purchased in the strict sense of the term, she
naturally forms an inheritable chattel. Thus among the
Kirgiz a younger brother inherits the widow even if he is
a minor. Similarly, a Kai widow becomes the property of
an unmarried brother of her deceased husband ; a man from
another family wishing to marry her is obliged to offer pay-
ment. The underlying conceptions appear with great clarity
in Shasta law. Since a man’s brothers and kinsmen prac-
tically always contribute to the bride-price in this Califor-
nian tribe, they establish a secondary claim to the woman,
and on the husband’s death she naturally passes into the
custody of a brother or, failing one, of a more remote male
relative. '

That property concepts often lie at the root of the levi-
rate appears from other forms of preferential mating which
coéxist with the levirate or supersede it. In a polygamous
Thonga household of five wives the principal widow is likely
to fall to the lot of that one of the husband’s younger
brothers who becomes master of the estate, the second and
third wives go to two other brothers, the fourth to a nephew
(sister’s son) of the deceased, the fifth to one of his sons,
who of course must not be her own. That is to say, those
kinsmen who inherit part of a man’s wealth also are entitled
to inherit a widow. Similarly we find in the Melanesian
Banks Islands and on the Northwest Coast of North Amer-
ica in addition to the levirate the rule that a wife may pass
into the possession of the deceased husband’s sister’s son.
It can hardly be an accident that in both these regions the
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sister’s son is reckoned the heir-apparent to his uncle’s
property.

Though this principle explains much, it obviously does
not explain everything. Why do we often encounter the
levirate in the restricted form? As Jochelson points out,
both elder and younger brothers inherit a deceased man’s
possessions, yet only his juniors are permitted to wed the
widow. A common sense explanation suggests itself, but it
should not be taken as more than a guess. Other things
being equal, the elder brother is likely to marry before the
younger, who may sometimes be hard put to it to acquire
a mate, either because of an exorbitant bride-price or because
available women are scarce. Under such conditions the
junior levirate may have arisen on the view that to him who
has not shall be given, and this tendency may have been
standardized into customary law.

Another limitation to the property conceptlon of the
levirate lies in the fact that there are peoples practising it
who do not purchase wives and do not regard women as
property in the strict sense of the term. In not a few of
these cases, however, we may reasonably fall back on Ty-
lor’s general principle of primitive marriage as a family
contract: since from the aboriginal point of view the union
of individuals is often largely symbolic of an alliance of \_
groups, a deceased mate is naturally superseded in the /
matrimonial relationship by a member of the same group.

This assumption gains in weight when we find it also
accounting admirably for the complementary custom of the
sororate. The Shasta levirate has been described above.
It is coupled with the sororate in an illuminating manner.
Just as the man’s brothers unite to pay for his bride, so the
bride’s family are jointly responsible for the services nor-
mally to be expected from a wife. If she fails to bear
children, they gratuitously furnish a sister or cousin as a
supplementary spouse; and the same rule obtains after the
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‘fathers’ and a dozen ‘mothers.” Of this matter we shall
have occasion to speak more fully later on.

Cross-cousin marriage, levirate, and sororate are by no
means the only forms of preferential mating. In fact, in-
cidentally we have already met several others,—the inherit-
ance of a widow by a sister’s son or stepson (Thonga),
the marriage of a man and his wife’s brother’s daughter
(Miwok). The last-mentioned variety is interesting because
it has appreciably affected Miwok kinship terminology. As
Mr. Gifford shows, not less than twelve terms reflect this
institution. For example, the word wokli is applied not only
to a wife’s brother or sister, but also to the son or daughter
of her brother; for since a man marries his wife’s brother’s
daughter, the siblings of this second wife become his sib-
lings-in-law. It is because so many terms of kinship reflect
this type of marriage while none suggest the cross-cousin
marriage that Mr. Gifford convincingly argues for the
greater antiquity of the former among the Miwok.

Though no attempt is made here to exhaust the extant
varieties of orthodox marriage, one more additional type
may be cited. It is characterized by the marriage of a man
not with his mother’s brother’s daughter, but with the
daughter of his mother’s mother’s brother’s daughter. This
form of marriage suggests the cross-cousin marriage but
differs in diminishing the closeness of relationship by one
degree. Restricted to Australia, it occurs both in the cen-
tral and western sections, its area of distribution adjoining
that of the cross-cousin marriage.®
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CHAPTER III

POLYGAMY

THOUGH popularly polygamy is understood to mean
marriage with two or more wives, it properly desig-
nates marriage of either a man or a woman with more than
one mate. What is commonly reckoned as polygamy is
accurately called polygynmy, the complementary institution
being polyandry. In addition must be considered the union
of a group of men with a group of women, a custom known
as group marriage.

Porvcyny

Polygamy is one of those dangerous catchwords that re-
quire careful scrutiny lest there result a total misunder-
standing of the conditions it is meant to characterize. In
every human society the number of male and of female
individuals born is approximately equal. Hence in order
to have either polygyny or polyandry as a fairly common
practice it is obviously necessary that some non-biological
factor should disturb the natural ratio. The first thing to
do on hearing of a polygamous people is to demand a cen-
sus of the marriageable members of both sexes. Among
the Eskimo such are the rigors of an Arctic sea-hunter’s
life that the adult male population is seriously reduced, so
that polygyny becomes arithmetically possible. Holm re-
ports a settlement in southeastern Greenland with a popu-
lation of 21, of whom only 5 were males. But the general
ratio encountered by this traveler was only that of 114
women to every 100 men. Of the Central Eskimo the Kini-
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first wife’s eagerness to shift part of her household duties
on other shoulders. “Why have I to do all the work; why
do you not buy another wife?”’ querulously asks the Kikuyu
wife. In the same spirit, a Kai chief’s consort will have
so many social obligations to fulfill that she gladly welcomes
the arrival of a helper; and similarly a Chukchi woman may
even insist that her husband acquire an additional worker.
With the Kai, indeed, the possibilities are so ample for
gratifying one’s sexual desires in adultery that in legal
marriage with a second wife the sexual motive is elimi-
nated. In general it may be said that the economic and
related factors are far more potent. Among the Thonga
it is only the well-to-do that can afford to buy several
wives, but the investment yields ample return through the
services rendered by them, which not merely suffice to sup-
ply the husband’s wants but enable him to become a lavish
entertainer of outsiders and thus raise his social prestige.
In this way polygyny becomes a badge of distinction. In
a very different environment, the Mackenzie River basin of
northern Canada, the Athabaskans had their women trans-
port goods, and the chief Matonabbee had as many as seven
or eight of these servant-wives. Another motive for taking
additional wives lies in the universal longing for progeny.
When the first wife is barren, it is thus a widespread prac-
tice for the husband to espouse a second woman in the hope
of gaining issue through her. The sexual factor pure and
simple is of course not to be wholly ignored in the discus-
sion, but everything goes to show that its influence on the
development of polygyny is slight.

The analysis of polygynous marriages found in a particu-
lar tribe will prove illuminating. Among the Reindeer
Koryak Mr. Jochelson found that only six per cent of the
men had two or more wives each, a single one having three.
In the last-mentioned case the first wife had borne children
but had been disfigured by illness, and the second wife
proved barren. In some of the remaining cases bigamy
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from the Masai. Here, too, the first wife superintends the
others, receives a larger portion of her husband’s cattle for
use, and is distinguished by the number and value of his
gifts.

Altogether a study of the facts leads to a rather different
view of polygyny from that which might be assumed on
the basis of modern prejudice against the institution. But
the one fact it is most important to remember is that while
probably a majority of primitive tribes permit polygamy,
biological and in some measure social conditions prevent
the majority within any one group from availing themselves
of their theoretical prerogative.!

PoLyaNDRY

Polyandry has a far more restricted distribution than
polygyny. Indeed, well-authenticated cases may be counted
on the fingers of one hand. It occurs in some (by no means .
all) Eskimo communities and as an occasional device among
the Wahuma (Bahima) of East Africa, while its highest
development is seen in Tibet and southern India. For
those who incline to a purely economic interpretation of
social life it may be interesting to have pointed out the dif-
ferences in economic status among the peoples in question.
The Eskimo are maritime hunters, the Wahuma 2nd Toda
are pastoral, while only the agricultural, not the nomadic,
Tibetans have been found to practise polyandry. In an-
other sense, however, the economic factor enters among the
Wahuma and the Eskimo.

Wahuma polyandry is an altogether unique phenomenon.
While legitimate, it is not a dominant institution but occurs
only under special circumstances and for a restricted period.
When a man is too poor to buy a wife alone, he is assisted
by his brothers, and these share his marital rights until th
woman’s pregnancy, when they become his exclusive pre

rogative.
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In this form polyandry does not require a disturbance of
the natural ratio between the sexes, but where it is the gen-
eral custom it presupposes an artificially produced prepond-
erance of the marriageable males. This may be effected
in different ways. In certain Eskimo communities the con-
ditions of life are so arduous that female children are
considered a burden and are frequently killed shortly after
birth; and thus the polygynous tendency due to the perils
of masculine life is more than checked. Female infanti-
cide, though apparently not founded in economic necessity,
is likewise at the bottom of Toda polyandry. But the agri-
cultural Tibetans do not practise infanticide except when
directly influenced by Chinese example; yet they are poly-
androus and the Chinese are not. Unfortunately the Tib-
etan data on this point are far from clear.

Among the Tibetans polyandry is of the fraternal variety,
i.e., several brothers share a wife. In cases of barrenness
it is interesting to note that a second wife is chosen, who may
be a sister of the first. Though our information is not so
precise as we might wish, it seems that some economic con-
siderations are potent in the moulding of Tibetan marriage
customs. Why, e.g., is polyandry restricted to the agricul-
tural natives and to the fraternal type? Rockhill assumes
that the cause lies in the desire to transmit an estate un-
divided.

Our data on the Toda are far and away the most satis-
factory and permit us to gain an insight into what poly-
androus life is like. First of all, we find that as far back
as trustworthy records extend there has been a marked
excess of men over women, coupled with the practice of
female infanticide. But this custom has been abandoned in
ever increasing measure as a result of Caucasian influence,
and accordingly there is a progressive diminution of male
preponderance. “In 1871 there were 140.6 men for every
100 women; in 1881, 130.4 for every 100; in 1891, 135.9,
and in the census of 1901, 127.4 men for every 100 women,”
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These official census reports are confirmed by Dr. Rivers’
independent genealogical records. For three successive gen-
erations these show that the numbers of males for every
100 females were 159.7, 131.4, and 129.2 in one of the Toda
divisions, and 259, 202, and 171 respectively in the other
and more conservative group. The motive for female in-
fanticide among the Toda remains obscure, for there is
nothing in their present or past history to suggest that they
were driven by economic necessity. Its obsolescence has
affected marriage customs in a most interesting manner,
which will be described below.

Most commonly, but not always, Toda polyandry is of
the fraternal variety. That is, when a man marries a woman
it is understood that she becomes the wife of his brothers,
who normally live together. Even a brother subsequently
born will be regarded as sharing his elder brothers’ rights.
In cases of fraternal polyandry no disputes ever arise among
the husbands, and the very notion of such a possibility is
flouted by the Toda mind. When the wife becomes preg-
nant, the eldest of her husbands performs a ceremony with
a bow and arrow by which legal fatherhood is convention-
ally established in this tribe, but all the brothers are reck-
oned the child’s fathers.

The situation becomes more complicated when a woman
weds several men who are not brothers and who, as may
happen, live in different villages. Then the wife usually
lives for a month with each in turn, though there is no abso-
lute rule. In such cases the determination of fatherhood
in a legal sense is extremely interesting. For all social pur-
poses that husband who performs the bow and arrow cere-
mony during the wife’s pregnancy establishes his status as
father not only of the first child but of any children born
subsequently until one of the other husbands performs the
requisite rite. Usually it is agreed that the first two or
three children shall belong to the first husband, that at a
later pregnancy another shall establish paternal rights, and
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foree Eskimo, Toda, and Tibetan alike to adopt compulsory
monogamy, but if that result be achieved it will be because
all three tribes have borrowed the same custom from the
same cultural center not because of some mystical tendency
of polyandry to pass through like stages into obligatory
monogamy.

Before leaving this type of marriage, it is necessary to
discriminate true polyandry from the customs by which men
may temporarily waive their marital rights in favor of
others. This usage proceeds from the proprietary claim of
a man to his wife’s favors, which he may therefore yield at
his pleasure, either to conciliate a superior or as a token of
friendship. Thus, among the Crow a young man would
temporarily surrender his wife to a comrade or to an older
man whose supernatural powers he desired to share; indeed,
such surrender was a normal part of the transaction by.which
various Plains Indian tribes acquired certain ceremonial
privileges. As a matter of simple hospitality this custom
is reported from the four quarters of the globe. A Masai
visiting a strange settlement at once calls on a member of
his own age-class, who forthwith abandons his wife and
hut to the visitor ; and to mention but one other instance, in
various Australian tribes the men consider it a duty to fur-
nish their distinguished guests with bed-mates.?

SexuaL CoMMUNISM

If we conceive the recent tendency of the Toda toward
combined polyandry and polygyny duclr)pmg inte, the drm-
inant form of marriage, we shall have many groups of
brothers each united to a onrresponding gromp of two or
more wives. The units involved in what has lesn called
group marviage may, however. vary comsideratdy arcind-
ing to the size of the gromps. their eomstitutiom, and the
restrictions on marital intercrarse which are enforesd  |f
there were a complete lack of incest ruler in 2 vamenunity,
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claims upon her lapse and she may choose another Jover.
In all these relations, however, the tribal incest rulés are
strictly obeyed. When a bachelor has had his fill of the
warrior’s life, he leaves the companionship of the kraal and
settles down in a separate establishment with his fiancée,
provided she has succeeded in avoiding pregnancy, which is
considered disgraceful.

Bororé and Masai usages, like the practice of prostitution
among ourselves, obviously in no way conflict with the in-
stitution of individual marriage, which on the contrary is
the normal condition after the period of youthful profligacy.
There are, however, tribes from which sexual communism
is reported without any such limitations.

The most authentic case is that of the Chukchi. It is
important to note first of all that among these people sexual
communism is a general practice embracing practically all
families. Second or third cousins, or even unrelated men

desirous of cementing a firm bond of friendship, will form |

a group exercising marital rights over all the wives of the |
men concerned. Brothers do not enter such agreements.
Bachelors are rarely admitted into the union since this is
based primarily on reciprocity. At times sexual commun-
ism extends to as many as ten couples. When we scrutinize
the concrete data cited by Bogoras, it becomes obvious why
the term ‘group-marriage’ which he used in common with
other writers is really inapplicable. The Chukchi ‘com-
panions in wives’ do not dwell together with their spouses
in a communal household. They are members of distinct
camps and the obvious object of the institution is to provide
travelers with temporary bed-mates. A Chukchi thus has
but rarely the opportunity to exercise the potential right
acquired by the mutual agreement. ‘“The inmates of one
and the same camp are seldom willing to enter into a group-
marriage, the reason obviously being that the reciprocal use
of wives, which in group-marriage is practised very sel-
dom, is liable to degenerate into complete promiscuity if

|
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when a concubitant assumes an absentee husband’s place
there is at best merely one individual relationship supersed-
ing another. Altogether we have seen before that primitive
marriage cannot be regarded solely or even predominantly
from the sexual point of view; and to leap from the fact
that more than one man may have access to a woman to
the conclusion that there is an institution of group marriage
is little short of absurd, as Dr. Malinowski correctly re-
marks.

Besides the Dieri and the Chukchi, a few other tribes,
such as the Gilyak of the Amur region, have been reported
as practising sexual communism to the exclusion of indi-
vidual marriage. The data, however, are of so inadequate
a character that they may be ignored until additional infor-
mation is available. Considering the extreme paucity of all
the reported cases of ‘group marriage’ and the results of
our analysis of the sexual communism found among the
Chukchi and Dieri, we are justified in concluding that
hitherto no evidence has been adduced to show that any
people in the world have in recent times practised sexual
communism in a manner destructive of the individual
family.*

HyproTHETICAL SEXUAL COMMUNISM

However, it is possible to harmonize this verdict with the

" theory that though primitive tribes no longer practise group
marriage they have risen to the practice of individual mar-
riage after passing through antecedent stages of sexual
communism. This has in fact been the dominant view
among modern sociologists and its historical significance
requires a brief examination of the reasons for its vogue.
When evolutionary principles. having gained general ac-
ceptance in biology, had begun to affect all philosophical
thinking, it was natural to extend them to the sphere of
social phenomena. Among the first to embark on this ven-
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conceive that a Hawaiian could ever have called the mater-
nal uncle ‘father’ unless at one time the uncle cohabited
with his sister and was thus a possible procreator of her
children. But this is to misunderstand the evidence, which
does not teach us that the mother’s brother is called father
but that both mother’s brother and father are designated by
a common term not strictly corresponding to any in our
language. That such linguistic identification must have for
its basis conjugal intercourse with the same mate is an arbi-
trary assumption, which in fact leads to nonsensical conse-
quences. For as Mcl.ennan observed before Cunow, the
theory that all ‘fathers’ are potential begetters involves the
parallel view that the ‘mothers’ whom a Hawaiian reckons
up by dozens are believed to have all conceived and borne
him. To be sure, Morgan lamely sidesteps the fatal diffi-
culty by asserting that here the native intends to denote a
marriage connection rather than a blood-relationship; he
calls his mother’s sister ‘mother’ because she is the wife
of his reputed father, hence after a fashion his stepmother.
This, however, is sheer subterfuge. The extensions of the
terms translated ‘father’ and ‘mother’ respectively are
strictly parallel; they form part of a single system and
demand a single interpretation. If the notion of actual
parenthood underlies the system at one point, it must do so |
uniformly; and since this supposition leads to a monstrous
conclusion, it must be discarded. The simple explanation of
the Hawaiian system lies in Cunow’s suggestion that it
represents the stratification of blood kindred by genera-
tions. Our own nomenclature is not so far removed from
this type as might at first blush appear. We group all our
parents’ siblings under the terms ‘uncle’ and ‘aunt’; the
essential difference lies in our segregation of the immediate
family circle by using distinct terms for father and mother.
It is not difficult to understand how in some societies stress-
ing the age factor, as many primitive communities do, terms
of consanguinity might come to indicate merely generation
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for assuming that the natives ever meant to imply more
than a like social status when applying like kinship terms.

It is true that Morgan interpreted the sororate as a relic

of group marriage, and Frazer has extended the interpre-
tation to the levirate as well. But these are empty guesses,
which may be disregarded. Levirate and sororate are real
institutions intelligible in their context; they are not rend-
ered one whit more intelligible by conceiving them as sur-
vivals of a condition that has never been observed.

To sum up. Sexual communism as a condition taking the
'place of the individual family exists nowhere at the present
itime; and the arguments for its former existence must be
‘ rejected as unsatisfactory. This conclusion will find con-

firmation in the phenomena of primitive family life.*
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CHAPTER IV
THE FAMILY

BIOLOGICALLY every community must rest on the
family,—the group comprising a married couple and
their children. But biological and sociological necessity
need not coincide. It does not follow that the hiological
family must exist as a unit differentiated from the rest of
the social aggregate of which it forms part. Indeed, in
such a stage of sexual communism as is pictured by Mor-
gan’s school the family would be wholly submerged in a
wider group. The matter is thus one not for a priori argu-
ment but of empirical fact.

Before undertaking the inquiry suggested by this con-
sideration, we had better briefly scrutinize the family com-
cept as it appears in our own civilization. The first point
to be specially noted is its bilateral character, which indee/d
is involved in our definition. That is tr, say, the family as
a social unit includes both parents and in a semdary wnee
the kindred on both sides. This appears in the duties of
parents to their children and als; in cur laws of inheritanes,
which recognize the bond with tvith maternal and paternal
relatives. The desirability of emphasizing this feature will
become manifest later. In ome ignifioart revsprt, hrnever,
the bilateral principle is 2'erdires in favir of atvpher:
our family is patronymic. he wife 25/ 200 she e1ildren 14l
ing the father’s mame. I =3 wzy ‘fe fLondard biv v
and their male descerdianzs b ialmy Yyeter woh
wives and unmarrierl Zazziesrs ire wyreyated 41 “erivhy
or Browns from the remamder A Gy win. o, e e,

7












THE FAMILY 67

stands out beyond all others that everywhere the husband,
wife and immature children constitute a unit apart from the
remainder of the community. In primitive society it is in-
deed usually the case that an individual owes certain duties
to a whole class of individuals from all of whom he in turn
expects a definite mode of treatment. But as Mr. Brown
admirably points out in the article quoted, there is no
confusion as to the intensity of the obligation, which varies
with proximity of kinship. Though two dozen paternal
uncles and fathers’ cousins may be addressed by the same
term as the father, it is the real or putative father that
preéminently supplies his wives and children with such neces-
saries as ought to be furnished by the man in accordance
with primitive custom. So we have seen that though a
man’s sth cousin may be called his brother, it is his own
brother that inherits the widow through the levirate, and
only in the absence of brothers does a more remote kinsman
function as a substitute.

The only possible escape for adherents of the theory that
the bilateral family is unknown to primitive man is to flee
from the patent phenomena of the cruder contemporaneous
societies to the obscurities of a remote past. The hypothesis
that the family is everywhere a relatively late product of
social evolution has already been touched upon from one
point of view and will be reéxamined later in another con-
nection. For the present it suffices to establish the present
universality of the bilateral family concept.

But this does not necessarily involve the thesis that fam-
ily life must therefore everywhere assume the same form it
does among ourselves. Indeed the fundamental changes
brought about within a century in our own family life

\

|

through economic developments and an altered conception .

of woman’s status would reduce any such supposition to an
absurdity. Usages like polvgyny and polyandry are bound
to affect the character of the family, as has already been
indicated. Recalling some data presented in previous chap-
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This would of course have been tmpossible had the Hupa
recognized the local segregation of patrilineal relatives as
not merely customary but as reflecting the abstract prin-
ciple that in reckoning kinship there should be a uniform
stressing of the paternal side.

A distinctive alignment of kin is effected by the matri-
local rule of the Pueblo Indians. combined as it is with
female ownership of the house. The nucleus of the house-
hold consists of the maternal grandmother. the mother and
maternal aunts, the unmarried brothers of the mother, and
all the children of the adult women. The husband of a
woman lives in his wife's home bar without safe tenure of
residence rights: in case of divorce he must leave and will
return to the house of his chilih-crd. the cne owned by his
mother or one of his sisters. This belng 5. a man con-
tinues even after marriag= to regard his mother’s rather
than his wife’s house as his hxme. [a this way the chil-
dren of any family are broughr tnts constant association
with their maternal uncles. whose status is admirably de-
scribed by Miss Freire-Marreen: “They take their places
at meals here as a matter of course, invite visitors to eat.
behave as hosts and masters ~i the honse: though ther do
not (if they are married) cortritete anything =5 the ma-
terial support of our househaid since they have to suppls
corn, meat and wood to their wives’ homes.” Ther keep
their tools and finery under the matermna! rof and give
advice and reproof to their sisters’ childrenn. from whom
they have a right to exact #elience.

Thus we find that the rule ~f residerce may zraduce a
stressing of one side of the familv and in o far Jirth inter-
fere with the bilateral svtmmesry of 2 Tz
Among the Hupa the materta! =mcle. ving
normally in another willage. czrnit orssimiv inf
education of the children. whizh =il inevitzbiv e me
by patrilineal influences. [z <=e Pueli; Zousen:ld ongh

the father continues to form an economic w=it wth Gis wife
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berries, and shell-fish. At a higher level man remains a
hunter, while woman takes the important step of not merely
gathering but planting and harvesting seeds. In technical
ethnologic parlance it is customary to distinguish between
agriculture or plough-husbandry and horticulture or tillage
with more primitive implements. In Africa and in most
horticultural American and Oceanian tribes, gardening with
the hoe is woman’s distinctive economic employment, as
Eduard Hahn was probably the first to point out. On the
other hand, the domestication of such animals as the ox
was undoubtedly achieved by men. Generally speaking,
the care of the herds has remained in the hands of men,
who have sometimes jealously guarded their prerogatives.
The Bantu taboo against women’s entering a corral has
been mentioned, and the Toda go so far as not to permit
their wives to cook food of which milk is an ingredient.
‘In connection with the domestication of the ox men also
developed the use of the plough in agriculture, thus dimin-
- ishing the relative importance of woman’s contribution to
the larder.

In addition to economic activities we must consider in-
dustrial occupations. Here there is, as already suggested, a
great deal of variation even within the same general region.
For example, with most of the North American aborigines
the dressing of skins is reckoned a distinctively feminine
task, but in the Southwest this work is done by the men.
In northern Arizona the Hopi men do all the spinning and
Weaving, while these tasks are invariably performed by '
Women among the neighboring Navaho. With respect to
Primitive ceramics we are indebted to Dr. Laufer for a
generalization comparable to Hahn’s: wherever earthen-
Wware is manufactured by hand, it is produced by the women,
while the wheel-turned pottery is made by the men.

The position of woman in society forms so important a
Problem that a special chapter will be devoted to it. In the
Present connection it suffices to note that each people has its













THE FAMILY 29

2 Lowie, 1912: 223; id., 1913: 169. Keysser: 86. Whif-
fen: 165. Thalbitzer: 65, 72. Bogoras: 596.

3 Goddard, 1903: 56-58. Freire-Marreco: 269-287. Lowie,
1917 (a): 46. Schinz: 304, 311. Gurdon: 78. Jochelson,
1908: 744; id., 1910: 92. Cranz: 1, 215 seq. Boas, 1888:
579. Thalbitzer: 59. Murdoch: 410. Kroeber, 1917 (a):
105. .
¢ Hahn. Rivers, 1906: 567. Laufer, 1917: 148; id., in
Amer. Anth,, 1918: 89. Radloff: 462.

5 Baden-Powell: 172. Brown: 147.

¢ Goddard, 1903: 57. Rivers, 1914 (b): 1, 63.

? Bogoras: 5560. Lowie, 1912: 219. Reports, vi: 64, 177.



(
|

CHAPTER V

KINSHIP USAGES

IN PROVING the bilateral character of the family, I

have called attention to the social relations that ob-
tain between an individual and the relatives on both his
father’s and his mother’s side. As a matter of fact, primi-
tive law usually goes much further and establishes definite
functions for every relationship not only by blood but by
marriage as well. In our society no fixed conduct is pre-
scribed towards a maternal uncle or a sister’s son or the
husband of a father’s sister. In primitive communities,
on the other hand, a specific mode of behavior may be

. rigidly determined for each and every possible form of

relationship. From the point of view of any individual
this means that his tribesmen are classified into certain cate-
gories, each one of which implies an altogether special set
of social rules to be observed by him. He is bound to render
services to an individual of one class; with a member of
another he may jest and take liberties; with persons of a
third category he must have nothing to do except through
intermediaries; and so forth. Proximity of relationship
may or may not count ; usually, as Mr. Brown has explained
for the Kariera, a savage owes the same type of conduct to
a more remote as to a closer kinsman addressed by the same
relationship term, but the intensity of the obligation is
greater for the nearer relationship. As this author further
remarks, a native may be at a complete loss how to treat a
stranger who falls outside of the established rubrics. What
most frequently happens is that by a legal fiction, or it may
8o
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rectly to her father-in-law but only through her mother-
in-law.

Probably throughout Australia parallel restrictions occur.
Mother-in-law and son-in-law must avoid each other and
in some localities she is not even supposed to hear his name
spoken. Accidental contact between the two may lead to
divorce of the young couple; infraction of the taboo might
lead to the man’s banishment and in some tribes even the
death penalty was inflicted. Among the Kariera a hut or
brush is interposed between them as a precaution against a
man’s looking at the wife’s mother, but the taloo breaks
down with the lapse of years. Here and probably in Aus-
tralia generally a woman need not shun her father-in-law,

No less striking are the parallels from Africa. A Zulu
covers his face with his shield if he accidentally comes upon
his mother-in-law, throws away the mouthful he iz eating if
she chances to pass by. and must never pronourice her name
With the passing of time. however, the wyerity of thews
rules is considerably mitigated. Similar ez gre coted
by Frazer for varicus Bantu wwiss znd 2l for the Wi
Among the West Africans thex 2o nop wpern ¢ Houneh
though a Mame-Ewe regulation orokitien carersin lin
from eating in the sum-in-zw’s Doz 2o e e anin
fringement teczg reciioed Dlrgraiaiil o d cepreen ur e
venting the tem: of =liiren

Amerkzr eyz=pier 2ot b Trov it ees e b
to his wife’s zaremmr end e memn TRe el s Ly
taboo ie Mz omTp. U T oseries -5 - .l
Aagdly obserrel & —is mil veme v L e s,
only throngh Do voie gnl Te oo ser e i cae o
porany wors ftemmmpias T o T w e L L -
the ose of comrivenirr 1w ce C g e
akeifemer e i worTimas iy Greses oy e,
aborse 22 “The il ve s T T L e L C s
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was possiEe I Sirmes can o ceeo s e Ly
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so widely spread? That we are to some extent dealing with
diffusion cannot be questioned for a moment. The Siberian
data, e.g., display so far-reaching a resemblance in detail
that a single source of origin is the only possible assumption.
Again, when we find that of all the Shoshonean peoples of
the Plateau area only those in contact with the Northern
Plains tribes practise the taboo, the inference is sound that
they have borrowed it from their neighbors. But how shall
we interpret the similarity of the name taboo of the Kirgiz
of Central Asia and the Assiniboin of Montana, with con-
sequent use of paraphrase for words of everyday speech?
To my mind, this case is instructive in proving that resem-\

blances may develop independently. For while the taboo '

itself is marvelously similar, it obtains between different
individuals. \Vith the Kirgiz it is the daughter-in-law that
must paraphrase words in her father-in-law’s name : among
the Assiniboin it is the son-in-law who must not utter the
father-in-law’s name. But so far as the possibility of bor-
rowing goes, this makes all the difference in the world.
For by what mechanism can usages of this tyvpe be supposed
to be disseminated> They surely are not imposed by a
conquering chief on a vanquished tribe in the way in which
the Chinese were made to wear pigtails. Further, they are
of far too intimate and recondite a character to be under-
stood by a random visitor: such a one might note that cer-
tain of his hosts shun one another without the faintest
notion of their relationship: hence without the possibility
of transmitting such a custom to his own penple. Certainly,
if he observed a woman cutting a male relative by marriage,
he would not be stimulated thereby to crmerct an innova-
tion for his own people by which a2 man cshnul ] avaid his
mother-in-law or father-in-law, or tranzfer the name talro
to a quite new relationship. The custnm cannaot be a0 much
as comprehended without irntimate contact: and if it iv not
set down as merely a tartarian ifcynerasy, it will be
adopted as it is found. Most cummenly, [ have ne, douls,
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The motive for the avoidance rule is accordingly the pre-
vention of incestuous intercourse.

The first stricture that must be directed against Freud’s
explanation relates to a simple matter of fact. He paints
the subjective state of mother-in-law and son-in-law with
the lurid colors that tinge our modern family life but are
wholly lacking in the savage relationship. To repeat what
has already been said : whenever we gain a glimpse of what
the connections by marriage really feel, there is never a
trace of hostility : respect is invariably the dominant note in
the mutual sentiments, which are thus of a totally different
character from the ones that so persistently figure in our
comic weeklies.

The data concerning other taboos have of course the
same bearing on Freud’s as on Frazer’s views. But Freud's
psychological motivation suffers from a fatal defect shared
with all psychological interpretations of cultural data. The™
facts of psychology to which Freud appeals possess avow-
edly universal validity, they must accordingly act with equal
force in the most diverse, in all communities, except so far
as there may be racial differences. But the parent-in-law
taboo is found to have a most capricious distribution. In
North America the Navaho avoid the mother-in-law, while
the neighboring Hopi view the custom merely as a Navaho
peculiarity. The Lemhi Shoshoni regard a man as insane
if he speaks to his wife’s mother; among the Comanche,
who are not merely of the same stock but even speak prac-
tically the same language. I had great difficulty in making
my informants so much as grasp the notion of the tabwo.
Shall we assume that the infantile sentiments of the [Hopi
male diverge so widely from those of the Navaho? That
the emotional reactions of Hopi and Navahe mothers-in-
law will regularly be quite distinct in character? [ndeed,
in order to adapt the theory to the facts we must aesume
one type of psychology for the Bank: Islanders, Australians,
Zulu. Navaho and Lemhi Shoshoni and a different prychole
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And in what sense are the Arunta totem groups sibs? The
conclusion that totemism is an “all bt universal adjyunct™ of
the sib orgamzation is reached simply by ignoring awkward
contradictory facts. It is regrettabie that so0 keen and
erudite a thinker should have deviated so far in his latest
discussion from the straight and narrow path oi historico-
ethnographical investigation.

To up my own position on the subject of totemism.
I am not convinced that all the acumen and erudition lav-
ished upon the subject has established the reality of the
totemic phenomenon. Assuredly Professor Boas is right
when he points out the tendency of kinship groups to be-
come associated with “certain types of ethnic activities.™
But this is merely sayving what seems seli-evident, to wit.
that defmnite social groups do not exist in Tucuo, so to speak.
but must be characterized by some function or other. The
question is whether the nature of the associated activities
does not matter so long as somecthing is associated, and
this view I cannot accept as justifiable. For me the prob-
lem of totemism resolves itself into a series of specific
problems not related to one another. The association of
animal names with sibs is one problem and where it ap-
pears in a continuous area as in the Eastern United States
its historical implications are obvious: there has been bor-
rowing of a mode of sib designation. This has nothing
whatsoever to do with the Kariera and Arunta custom of
multiplying the supply of edible plants and animals. but
that such a usage is shared by Central and West Australian
tribes is an important fact with similarly clear historical
implications. That sibs fairly often taboo the eponymous
animals is a phenomenon of great psvchological interest
well meriting study. But only confusion can result irom
envisaging what is disparate under a single head.®
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CHAPTER VII
HISTORY OF THE SIB

HE bilateral family is an absolutely universal insti-
tution; on the other hand, the unilateral sib has only
a restricted though wide distribution. It is true that many
of the more highly civilized nations of the world, like the
Greeks, are known to have passed through a period in which
they were organized into sibs. But this may simply indi-
cate that at a certain level the sib system tends to decay.
leaving the always coexisting family in possession of the
field : it does not by any means prove that the sib is older
than the family. A survey of the data clearly shows that
the family is omnipresent at every stage of culture: that at
a higher level it is frequently coupled with a sib organiza-
tion; and that at a still higher level the sib disappears.

PrioriTY oF THE FAMILY

This simple statement of fact, however, runs counter to
one of the most generally accepted and least warrantable of
Morgan’s speculations. For Morgan held that the family
was a late product which had been almost uniformly pre-
ceded by the sib. In his scheme the exogamous sib repre-
sents a remarkable reformatory movement that retrenched
the intermarriage of blood relatives, gained a foothold
through the biologically beneficial results produced therehy,
and spread in consequence over an enormous area. In this
theory two elements require examination,—the alleged ef-
fects of the sib system, and its pretended distribution.
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1877 is no longer so forty years later: and while a prema-
ture conclusion as a result of partal ignorance is but a
venial blot on the master’s escuichecn, its tenacious cham-
pionship today must blight the scientific reputation of the
epigonoi.

But the North American cata do not necessarily agree
with the phenomena observed eliewhere: we must conse-
quently look for corrobcratory testimony in other conti-
nents. Tumning first to the southern hali of the New
World, we find that the lowest culture. that of the Fuegians.
is again characterized by the lack of a sib organization. In
Asia the evidence is especially suggestive. Sibs are typical
of the Turkic peoples. who pcssess a highly developed svs-
tem of stock-raising and are renowned for their skill as
metallurgists; but they are wanting among the Chukchi
and Koryak, whose marginal culture has only recently and
partly embodied the feature of reindeer-breeding and was
formerly on the level of the seal-hunting Eskimo. The
Khasi of Assam, horticultural and tinctured with the politi-
cal notions of a higher civilization. have sibs: not so the
crude Sakai and Semang hunters of the Malay Peninsula.
Most convincing of all. the Andaman Islanders of Negrito
stock, isolated in the Bay of Bengal, untouched by the waves
of enlightenment that carried iron and horticulture even
to the remote Philippines, are devoid of the sib insti-
tution.

Our knowledge of African sociology is still sadly de-
ficient, but there is no evidence, so far as I am aware, that
contravenes my general proposition. Sibs occur in Bantu
and Sudanese tribes, often in conjunction with complex
political organizations; and they are reported from pastoral
peoples like the Masai, who probably mingle Hamitic with
other strains and occupy in many ways a relatively high
plane. The cruder Hottentot, non-horticultural and rep-
resenting the last dwindling ramification of Old World
nomadism, apparently lack sibs. At least. the reported
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tion of recent breakdown of ancient custom or of innova-
tion due to white influence. For it is one of the cardinal
doctrines of Morgan's philosophy that kinship terms are
more stable than the social fabric in which they originated
and may persist for ages after it is rent asunder. Hence
if the kinship terminology linked with a sibless organization
yields no evidence of former sibs, then there is not the
slightest reason for assuming that the tribe was ever organ-
ized into sibs since ex hypothesi the terminology would van-
ish later than the correlated social structure.

I am not urging this point in order to gain a dialectic
victory. For in this matter I am of opinion that Morgan
was on the right track. Kinship terms represent a linguistic
phenomenon, and language is notoriously conservative. \Ve
speak of the setting of the sun, though we no longer believe
that he moves round the earth. The impact of new condi-
tions may vitally transform and even shatter aboriginal
society without ruffling the traditional mode of addressing
relatives. A colonial administrator or Indian agent will
abrogate human sacrifices and impose improved methods
of tillage, but he is not interested whether his wards have
one word or a dozen for the father and the paternal uncle.
Accordingly, the distinction of lineal and collateral kin
would fortify the evidence of observers as to the absence
of a sib institution.

Turning now to the concrete data, we find repeated reali-
zation of the condition suggested above as merely hypotheti-
cal. In California, among various Salish and Shoshonean
peoples, and in Eskimo territory, we encounter relationship
systems differentiating the lineal and collateral kin. Out-
side of America there are the Andaman Islanders, the
Chukchi and Koryak. In all these instances, then, which
could doubtless be multiplied were relevant data on sibless
tribes more abundant, the recorded absence of the sib re-
ceives the stamp of finality. The dogma of the universality
of the sib in primitive communities thus lies shattered.
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of kindred which approximates that of the characteristic
father-sib.

The explanation offered for the segregation of patrilineal
kin may in corresponding fashion be applied to the assem-
blage of matrilineal kin. In this connection Tylor has
already urged the importance of matrilocal residence. Ob-
viously. whenever the bridegroom comes to reside per-
manently in the house of his parents-in-law. the children
will as a matter of course be associated with his wife's
rather than with his people. It has been shown that this
is the nmatural correlate of anomalous matrilocal unions
even among a predominantly patrilocal tribe like the Hupa.
But the influence of matnlocal residence appears maost
clearly in such cases as those of the Hopi and Zuiii. where
there is not merely matrilocal residence but hereditary
transmission of the house from mother to daughter.
Grandmother, mother. and daughters are thus united into
the core of a social unit, and all children born in the house
are naturally linked with this permanent group.

But although matrilocal residence in this form adequately
accounts for the evolution of a matrilineal kinship group,
there are two serious obstacles to this interpretation as a
general theory. For one thing. not a few matrilineal peo-
ples are patrilocal. This is true of the Australians and
Melanesians, and also of some African and American
tribes. Of course, it is possible to prop up the hypothesis
with the auxiliary assumption that all matrilineal peoples
were formerly matrilocal but that would be idle conjecture.
Secondly, matrilocal residence is often not a permanent
condition. If at the expiration of a year or so the voung
couple set up house for themselves, what motive is there
for affiliating the issue. or at least the issue after the first
child, with the mother’s kin rather than with the father's?

It is therefore desirable to supplement the factor of matri-

local residence and female house ownership with some ad-
ditional factor that might effect a similar alignment of
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motives are at work. There are some tribes in which, say,
avuncular authority is linked with matrilineal descent, and
from the point of view of abstract logic this seems in har-
mony with the eternal fitness of things. Accordingly these
particular tribes are selected as maternal tribes par excel-
lence, as norms of what a self-respecting matrilineal tribe
should be. But, as I have shown elsewhere, this is an inad-
missible procedure. When matrilineal descent was first,
discovered by Bachofen, it seemed very plausible that suc

a usage implied the former sovereignty of the female sex,
yet this notion is now gracing the refuse heaps of anthrop-
ological science. Consequently we must not rely too much
on abstract probability; if we desire to determine whether, |
or to what extent, the avunculate and matrilineal descent |
cohere, we must take either custom as the pivotal one and
ascertain to what extent the other occurs in conjunction
with it. But such an investigation is fatal to the assump-
tion that the avunculate is a safe criterion of matrilineal
descent: first, because there are matrilineal tribes without
the custom; secondly, because there are patrilineal tribes
which practise it.

It has been customary on the part of the older school of
anthropologists to treat all of the second group of cases as
survivals from a prior matrilineal condition; and recently
Dr. Hartland has again advocated this interpretation with
much skill and learning. Adherents of this view thus con-
vert what at first seems a fatal objection into an argument
favorable to their theory. Of course, they will say, the
Omabha are patrilineal now ; but their having the avunculate
proves that they once traced descent through the mother,
for on no other hypothesis can such a usage be explained.
It is this last assumption that delivers them into their op-
ponents’ hands, for the avunculate can be readily conceived,
as due to other than matrilineal conditions. First of all, we\'
have to reckon with the possibility of diffusion. Grant that
the avunculate arises naturally in conjunction with a matri-
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tact with a non-exogamous people will loosen the sib bonds.
while in another contact with patrilineal sibs will foster
inchoate germs of a paternal organization.

In short, Siberian data lend no support to the doctrine
of inherent laws of social progress. They show that matri-
local residence may fail to produce matrilineal descent:
they show sibless tribes with no vestige of a former sib
system, whether maternal or paternal, and no apparent haste
to develop a dcfinite patrilineal system by spontaneous de-
velopment. Above all, they show the extraordinary level-
ing influence of contact with alien cultures.

Of course, it would be dogmatic to deny that a change
of descent according to Tylor's and Morgan's scheme is
possible. For example, a fair case can be made out for
the relative priority of mother-sibs in at least parts of
Oceania. First of all, there is no question that in various
Melanesian tribes matrilineal sibs are observed phenomena:
accordingly, the assumption that related peoples now patri-
lineal may at one time have been matrilineal is admissible
as a working hypothesis, which gains in plausibility in view
of certain conditions of Melanesian life. The Melanesians,
like many matrilineal groups, are horticultural and gar-
dening often devolves on the women,—a situation previ-
ously recognized as favorable for the development of
mother-sibs. The avunculate, though not by itself decisive
for reasons explained, can be used as corroboratory evi-
dence in this case because some correlation may be assumed
to exist between it and a matrilineal system and also be-
cause in certain Oceanian tribes the avuncular power ap-
pears in exaggerated form. Thus, among the patrilineal
Western Torres Straits Islanders a man would instantly
cease fighting at his maternal uncle’s behest while he might
override the wishes of his own father. Further, when we
pass in review the matrilineal tribes of the area, we find a
series of conditions precisely of that type which would
tend to establish patrilineal descent in a sibless community.
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factors have an inherent tendency to vanish in favor of the
paternal ones, but rather that the paternal factors, never
suppressed but merely in abeyance under specific conditions,
reassert themselves when those conditions no longer hold
sway. This development, however, like all others, is not an
inevitable one and will be affected by the influence of
neighboring cultures.

To sum up. There is no fixed succession of maternal
and paternal descent; sibless tribes may pass directly into
the matrilineal or the patrilineal condition: if the highest
civilizations emphasize the paternal side of the family, so
do many of the lowest; and the social history of a particular

people cannot be reconstructed from any generally valid -

scheme of evolution but only in the light of its known and
probable cultural relations with neighboring peoples. ¢
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are inmates, are the real masters. These observations
coincide very largely with my own among the Hopi.

The foregoing cases supply the a fortiori basis of the con-
clusion that a genuine matriarchate is nowhere to be found,
though in a few places feminine prerogatives have evolved to
a marked degree in certain directions. Surely the fact that
such privileges are in a handful of cases linked with ma-
ternal descent does not warrant the inference that maternal
descent is the efficient cause, for the phenomena from Aus-
tralia, Melanesia and British Columbia are decisive on that
point. Since we have recognized maternal descent itself
as the result of more fundamental conditions, such as resi-
dence and economic perfomance it will be desirable to ex-
amine whether these, rather than descent, have influenced
feminine activity and rank. In other words, if there is any
causal relationship, the sequence is likely to be not maternal
descent, hence matrilocal residence and a certain improve-
ment in woman’s juridical status, but rather: matrilocal
residence, hence improved status and possibly also maternal
descent ; and similarly with the other basic phenomena. *

MATRILOCAL RESIDENCE

The effects of matrilocal residence on woman’s position
have already been briefly expounded. 'Here, as every-
where, we must not allow ourselves to be dazzled by catch-
words or to draw extreme conclusions from a slender basis
of fact. The immediate result of matrilocal residence is
not feminine superiority but only the superiority of the
wife’s kin. There is a great difference between the Central
Eskimo households in which a wife settles with her hus-
band’s family and those where the bridegroom goes to his
wife’s parents; but the difference does not affect the status
of woman as woman. In the former case she becomes the
subordinate of her mother-in-law, in the latter she remains
the subordinate of her own mother:; and in both cases, the
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horror of menstruation. This has often led to the segre-
gation of women in separate huts during the period of ill-
ness,—a usage so persistent that I was able to observe it in
full vigor among the Idaho Shoshoni as late as 1906. I
have little doubt that it is the fear of pollution from this
cause that accounts for much of the debarment of women
from activities invested with an atmosphere of sanctity. It
is indeed sometimes avowedly the reason for dissociating
women from certain sacred objects. Even educated In-
dians have been known to remain under the sway of this
sentiment, and its influence in moulding savage conceptions
of the female sex as a whole should not be underrated.
The monthly seclusion of women has been accepted as a
proof of their degradation in primitive communities, but
it is far more likely that the causal sequence is to be re-
versed and that her exclusion from certain spheres of activ-
ity and consequently lesser freedom is the consequence of
the awe inspired by the phenomena of periodicity.

That neither this superstitious sentiment nor man’s physi-
cal superiority has produced a far greater debarment of
primitive woman, that she is generally well treated and
able to influence masculine decision regardless of all theory
as to her inferiority or impurity, that it is precisely among
some of the rudest peoples that she enjoys practical equal-
ity with her mate,—these are the general conclusions which
an unbiased survey of the data seem to establish. If con-
trary statements have been sometimes made with much
vehemence, they relate either to exceptional tribes like the
Chipewyan, or they are the result of misunderstanding,—
most commonly of the observation that primitive man does
not practise that sentimental gallantry which comes to us as
a heritage of the middle ages and which progressive women
themselves repudiate as prejudicial to their dignity as human
beings.*
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herds, the boy becomes owner of the cattle hitherto en-
trusted to his mother’s care, but she and her son must
forthwith leave the kraal and establish a small one of their
own at a distance of several kilometers lest the father’s and
the son’s herds intermingle to the former’s detriment. The
Chukchi who has become impoverished by the loss of his
herds may indeed look to his brother or cousin for assist-
ance that shall enable him to resume reindeer-breeding, but
he has merely an ethical, no legal, claim against his kins-
men; and an old herder jealously guards his full property
rights against his own sons.”

In short, with regard to chattels separate proprietorship
is seen to predominate.

INCORPOREAL PROPERTY

Contrary to what might be supposed, the notion of pat-
ents or copyrights is well-developed in the lower reaches of
civilization, and its prominence among certain peoples re-
duces the dogma of a universal primitive communism to a
manifest absurdity. That this fact has not been adequately
grasped by earlier writers is in part due to that rational-
istic prejudice which is the bane of all historical inquiry.
To minds steeped in the spirit of an industrial era it is
difficult to conceive that privileges without obvious utili-
tarian benefits may be highly prized and sometimes dis-
tinctly rank as wealth.

Even in so humble an environment as that of the Anda-
man Islands ‘choses in action,” to use our legal phraseology,
are not wanting. This is all the more remarkable because
with reference to utensils, such as cooking-vessels, the abo-
rigines display a large-mindedness actually approaching
communism: ‘“the rights of private property are only so
far recognized that no one would without permission ap-
propriate or remove to a distance anything belonging to a
friend or neighbor.” But no such latitude holds with re-
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daman Islanders, the Kai, the Koryak and the Plains In-
dians, regardless of any laws relating to material posses-
sions, there are also patents and reserved rights which are
held personally and upon which no one not duly qurlified
dare encroach.®

Incorporeal property, however, should not be considered
merely from this angle. Its very existence among the
simpler peoples is of the highest interest; and not less re-
markable are the Protean forms it assumes under favor-
able conditions.

INHERITANCE

Nothing brings out more clearly the difference between
individual and collective control of property than the vary-
ing degrees of liberty accorded to the individual by differ-
ent societies as to testamentary disposition. The contrast
is marked between a Torres Straits Islander who may de-
prive any of his children from a share in his estate and
the Kai whose possessions are automatically disposed of by
customary law,—whose pigs are slaughtered for the funeral
feast, whose boar’s tusks and dog’s teeth bags pass into the
hands of his brothers or maternal uncles, and whose sons
inherit the fruit-trees he has personally planted.

This last-mentioned case illustrates an important princi-
ple already envisaged by the penetrating intelligence of
Maine. Archaic law often establishes a differentiation be-
tween hereditary and acquired possessions, as has already
been pointed out for Melanesia. Where this classification
occurs, the tendency is to assign greater freedom with re-

. gard to the acquired belongings, a man being reckoned
master of what his personal efforts have produced. This
consideration may naturally be overruled by factors of a
different order. A Plains Indian cannot simply transmit
the rights acquired through fasting for a vision because of
the principle that such rights can be acquired only by like
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CHAPTER X
ASSOCIATIONS

PRIMITIVE society as pictured by Morgan and his fol-
lowers is an atomistic aggregate. The tribe consists
of units fashioned on a single pattern, the sib concept, all
sibs being generally similar in function and of equal dig-
nity; and within each sib the constituent members are on
one level of democratic equality. In other words, if Mor-
gan were right, individuals in lower cultures would differ
from one another socially only as members of this or that
sib. We have already seen that this scheme is inadequate
because it ignores the bilateral family; but it suffers from
an equally vital deficiency in failing to take into account
principles of classification in no way dependent on kinship,
whether unilateral or bilateral. Primitive tribes are strati-
fied by age distinctions, by differences of sex and of matri-
monial status, and affiliation with one of the resulting
groups may affect the individual's life far more powerfully Y
than his sib membership. Herr Cunow was perhaps the
first theorist to recognize the part played by age discrimi-
nations in savage society, but it is to the late Dr. Schurtz
that we are indebted for a systematic treatise on all associ-
ations, as I propose to call the social units not based on the |
kinship factor. Somewhat later Professor Hutton Web-
ster in a meritorious compilation described practically the
same range of data, but to Schurtz above all others belongs
the glory of having saved ethnologists from absorption in
the sib organization and stirred them to a contemplation of
phenomena that threatened to elude their purblind vision.
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CHAPTER XI

THEORY OF ASSOCIATIONS

IN the preceding chapter I have merely pointed out the
important position of associational groups in primitive
social organization. No attempt was made to grapple with
the problems, historical and sociological, that develop from
these data. In examining these it will be well to begin
with an exposition of Schurtz’s scheme, which furnishes a
convenient set of pegs for the attachment of theoretical
considerations.

ScHURTZ'S SCHEME

According to Schurtz’s theory, a profound difference in
the psychology of the sexes underlies the differentiation
between kinship and associational groups. Contrary to re-
ceived notions, woman is an eminently unsociable being
and refrains from forming unions on the basis of like in-
terests, remaining centered in the kinship group based on
sexual relations and the reproductive function. Associa-
tions created or even joined by women on equal terms with
the men are rare and must be considered weak imitations
of the exclusively male associations. Man, on the other
hand, tends to view sexual relations in the light of episodes
and fosters the purely social factor that makes “birds of
a feather flock together.” Thus the psychological differ-
ences between men and women lead to a sociological sepa-
ration. There is another form of cleavage within the fam-
ily circle, but one that not merely destroys but also
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THEORY OF ASSOCIATIONS 315

with which others greet suggestions not emanating from
their own ranks. Now this grouping and differentiation is
far too deeply rooted in human nature not to loom largely
amidst all the flux of cultural variation, though the class of
greatest prominence will vary, as will the ideals of the age-
classes. In Australian public life the absolite dominance of
the elders is the most conspicuous phenomenon : among the
warlike Masai the fighting bachelor braves hold the social
hegemony; and in some Plains Indian communities there
was a constant antagonism between the young men
eager to distinguish themselves in raids against hostile
tribes and the prudent chiefs seeking to prevent a hazard-
Oous warparty.

So far, then, Schurtz is eminently on the right track
Where he errs is in taking it for granted that this mveter-
ate tendency must always be formally organized, that where
it is so recognized it invariably goes back to a tripartite
organization of society into boys, bachelors. and mmarried
men, and that this scheme represents the oldest form of as-
socation. This is again an unwarrantable genmeraltzation,
probably founded on the picturesque aspects of Masai and
Bororo life. Approaching without prepossession the facts
concerning the graded club of Melanesta. we do mot detect
any evidence of discrimimation between single amd merried
men; indeed, such a distinction would be abhem to the plzm
of the club. It is true that in other parts of Ovezmia the
division of males is at least partly on this besis st che
bachelors have their separate dommmtory wicle the bemedhres
sleep with their wives. But thi: comstitmtes a wery mmper-
fect divission of classes. berame the martied mem oftem
spend most of the davtime m the single men’s dorrmmory
and on special corzsion: evern 3leep there. s I Fip
Schurtz, as was gﬂ'ﬂmﬂ ree, wids 122 the dormiuay was
first of all a bacheivry” 22l which rf.;r worsiarly asnxned
the additiona] drerucrer «f 2 pererdd <75 for malen. Pt
by what process dias he wovive 20 Ry weeinin’ [f we
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ferentiated in position. To this we may add as a common
feature in the lower levels dexterity as a provider of food.
Among the Maritime Chukchi the family that has lived in
a village for the longest period and gained an intimate
kmowledge of the economic conditions takes precedence;
amt the organizer of a sealing expedition has a position of
smme distinction. The Yukaghir recognize a specific post
af chief hunter; it is an onerous one since he has to procure
sustenzmee for the entire community and there is little if
any emolument save the honor attached to the office. Less
formally many American Indians, such as the Chipewyan
ami the Plateau Shoshoneans, attested their respect for the
shilful humter.®

CastE

The factors hitherto examined are based on individual
differences independent of rank due to pedigree. However,
the cases are fairly numerous in which distinction, however
sabsequently affected by personal competence, is primarily a
matter of inheritance. Where a full-fledged caste system
exists it generally moulds political conditions, but at pres-
ent our concern is solely with the matter of sncial rank.

In Polynesia the family pride of the aboriginal bhiue-
bloods rivals the superciliousness of Gilbert and Sullivan’a
Pooh-Bah. This sentiment derives its sustenance from the
belief in the divine descent of the nobility. The chiefs are
descendants, representatives and in a sense incarnations of
the gods. as Mr. Hocart has explained. Among the typical
Maori social precedence depended on dirertness of descent
through primogeniture {rom the highest gods.  Fvery man
of distincticn was nbliged for his awn sake to memorize his
pedigree, partly historical and partly legendary, w0 that he
might establish his status when challengerd  Thue 1 tam-
ous Maori scldier »f recent times tracerd hic linmaen (rom
Heaven and Earth throngh sivty-five interve
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raditional usage than to
create new precedents. Under the despotic rule of some of
“the African or Oceanian autocrats this principle naturally
does not hold to nearly the same degree. A Zulu monarch
was able to abrogate the time-honored usage of circum-
cision by a royal edict and the decrees of a Hawaiian sover- ./
eign could absolve men from obedience to established law.
Nevertheless, it is probable that even in such extreme cases
the transactions of social intercourse were regulated in a
far greater measure by the time-honored usages of antiquity
than by the sum-total of these autocratic ukases.

In the present chapter we are more particularly concerned
with the question of the existence and character of a central
governing agency; for practical reasons the administration
of justice will be treated separately in the one following.

AUSTRALIA

The salient feature of Australian public life is the domi-
nance of the aged men. There are local differences as to
the powers of the elders’ class as a whole, but almost every-
where the women are rigidly excluded from political ac-
tivity and everywhere young men are reckoned of little if
any importance in the tribal deliberations. Nevertheless
within the limits of this gerontocracy, to use Dr. Rivers’ apt
term for the rule of elders, interesting differences have
arisen.

The Dieri furnish a favorable example of one of the va-
rieties found. The assembly of full-fledged men, i.e., of
men who have passed through the initiation ceremony offi-
cially conferring the status of maturity, constituted prac-
tically a secret society, for to divulge the acts of this par-
liament was to court death. The subjects discussed in-
cluded cases of murder by magic, transgression of the incest
rules, and ceremonial arrangements. It was this body that
dispatched an armed party to kill 2 murderous sorcerer and
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in rank. He might stop traffic on a river or cause great
inconvenience to his people by tabooing a forest. This was
generally done by putting up a pole with a bunch of rags
or leaves or by erecting some corresponding notice-board.
Infringement of a taboo was not merely a crime but spirit-
ual iniquity calling down the wrath of the gods, who would
visit the offender with disease or death. Even outside of
Polynesia the Oceanians practise the taboo custom in diluted
form. The method followed by the Melanesian Ghost so-
cieties for safeguarding personal property (p. 279) falls in
this category, and though in the Banks Islands it is the
offended organization that inflicts condign chastisement
Dr. Rivers shows that in the Solomons corresponding trans-
gressions are supposed to be automatically punished by the
ghosts, a belief that serves as a connecting link between the
Melanesian and the Polynesian notion of taboo. How tre-
mendous a power the taboo prerogative conferred on its
possessor when linked with the office of chief, hardly re-
quires exposition, and it is rather remarkable that in spite
of its development in New Zealand the chief was neverthe-
less subject to loss of secular ascendancy.

On the essentials of the Samoan constitution the infor-
mation is clearer. There was a nominal ruler of the whole
group—the lord who had secured all the five regal titles
from the electoral districts privileged to dispose of them.
But to a very considerable extent each district was autono-
mous, as appears from the multiplicity of internecine wars
and the jealous protection of local boundaries. Within each
district there was a dominant settlement, which summoned
the local parliament. This met in executive session in an
open square tabooed for the time being to all outsiders,
whose intrusion was punished with death. The provincial
chief, the rustic aristocracy, and the lesser landowners had
access to this assembly, which combined legislative and
judicial authority. Village chiefs might take the floor, bu
usually each was represented by a speaker, one of the get
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396 ° PRIMITIVE SOCIETY

For concomitantly with the family and the sib there have
existed for untold centuries such associations as the men’s
clubs, age-classes and secret organizations, all of them inde-
pendent of kinship, moving as it were in a quite different
sphere from the kindred groups, and all of them capable of
readily acquiring political character if not invested with it
from their inception.”
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ordinary relations. For example, plundering expeditions
were recognized as legal in retaliation for theft, and the
malefactor would submit even if commanding a strong
force lest the man power of the entire district be hurled
against him. A curious ordeal was in vogue in Hawaii.
Plaintiff and defendant were ordered to hold their hands
above a calabash filled with water, which was supposed to
tremble and thus reveal the guilty party.

Evidently the Polynesians must be reckoned among those
peoples who, irrespective of their law of torts, also pun-
ished as crimes offenses against the community or the
ruler.”

AFRICA

Among the Negroes of Africa primitive jurisprudence
attains its highest development. In precision and scope
their code rivals that of the Ifugao, but unlike the Ifugao
the Negroes have almost everywhere an orderly method of
procedure before constituted tribunals. They display a re-
markable taste for juridical casuistry and a keen enjoyment
of forensic eloquence. The notion of collective and conse-
quently vicarious responsibility is by no means lacking, but
such is the authority of the courts that vendettas are rare
and in the fullest sense of the term probably unknown.
When an Ewe had committed murder, the victim’s kin
sometimes kidnapped members of the criminal’s household
or destroyed their fields and houses, but that seems as far
as the feud went and even in this diluted form it was rather
exceptional. There is no one source that adequately de-
scribes African jurisprudence; accordingly, it will be well
to summarize the mutually complementary data from sev-
eral areas.

In contemplating the legal institutions of the Ewe, and
indeed of all the Negro peoples, we are again reminded of
the intimate bond connecting departments of primitive cul-
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chapter, for it shows the reality of the territorial unit for
certain specific social aims. Naturally the relative strength
of the kinship and the territorial sentiment varies with the
tribe ; or better, their spheres of dominance differ in differ-
ent parts of the globe. But even in so exaggerated an in-
stance of discrete kins as that of the Ifugao a latent neigh-
borliness comes to light when the mutual reactions of co-
villagers are contrasted with the sentiments evoked by an
outsider. The territorial bond must then be considered as
one of the social ties occurring concomitantly with others
in the simpler stages of civilization.
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CHAPTER XV
CONCLUSION

PRIMITIVE society wears a character rather different
from that popularized by Morgan’s school. Instead of
dull uniformity, there is mottled diversity; instead of the
single sib pattern multiplied in fulsome profusion we de-
tect a variety of social units, now associated with the sib,
now taking its place. Let us visualize the actual aspect of
primitive conditions by a concrete example from a by no
means unusually complicated social environment.

In the Mountain Crow band, some eighty years ago, a
woman of the Thick-lodge sib gives birth to a boy. Her
husband summons a renowned warrior of his sib, the Bad-
leggings, who dubs the child Strikes-three-men in memory
of one of his own exploits. As Strikes-three-men grows up,
heYlearns how to act towards the relatives on either side of
his family and what conduct to expect in return. The
female Thick-lodges make for him beaded shirts and mocca-
sins, on the male members he can rely for aid in any diffi-
culty. His father he comes to regard as the natural
provider and protector of the immediate family circle; to
all the other men of the Bad-leggings sib he gives presents
when he can and treats them with respect. On their part
they become his official eulogists as soon as he distinguishes
himself by skill as a hunter or by bravery in battle; and the
bond between him and them is so close that when one of
them commits an offense against tribal etiquette an ap-
propriate nickname is attached to his own person. With
the children of his ‘fathers’ a curious reciprocal relation
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public obeisance, a woman is only a woman and to show
overmuch solicitude on her account would mean a loss of
face. But the occasions for such demonstrations are not
over-numerous and the average tribesman does not suffer
much distress from the variety of his memberships.

The multiplicity of social relations could be as strikingly
illustrated by other examples. In the sibless Andamans we
should have to reckon with status as determined by dietary
restrictions, conjugal and parental position. A Banks
Islander would be found to belong at once to a sib, a grade
in the club, and half a dozen Ghost societies. Among the
Vedda territorial grouping would figure prominently, and
in Polynesia distinctions of caste would come to the fore-
ground. In each and every case, however, diverse coéxist-
ing units would have to be considered.

Multiplicity by itself would not be fatal to a generalized
scheme of social evolution, for abstractly it is conceivable
that at a certain definite stage in the history of the sib or-
ganization status groups would supervene, at another age-
classes, and so forth. But empirically it turns out that the
several types of social unit are combined in a purely ca-
pricious fashion. In one region we find secret societies
with sibs; in another, sibs but no secret societies; in a
third, a secret society without sibs; a fourth tribe has
either or both features in combination with all sorts of as-
sociations; a fifth lacks both. Upon what principles can be
fixed the chronological order of the observed combinations?
Shall we say that Andamanese siblessness plus status group-
ing is anterior to Maidu siblessness and lack of status
grouping plus a secret organization? And is the Mela-
nesian union of mother-sibs, sex dichotomy with graded
clubs, and Ghost societies, eatrlier or later than the Hidatsa
complex of mother-sibs, military age organizations and
bundle societies? An attempt to embody the exuberant va-
riety of phenomena in a single chronological sequence seems
hopeless. Probably even adherents of unilinear evolution
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far the greater number of instances the likeness dissolves on
closer scrutiny into a superficial or only partial resemblance.
Thus teknonymy appeared as a possible result of a system
of status designations, of feminine inferiority, or of a
paucity of kinship terms. Evidently the import of the cus-
tom is quite different in these cases; or rather there are
three customs which it is sometimes convenient to call by a
common name. In the same way we find it convenient to
group together as democracies the polities of ancient Athens
and of the United States. This sets them apart for certain
purposes from certain other constitutions but implies no
recognition of either genetic or psychological affinity. But
even where genuine likeness has been achieved we find di-
vergence setting in after convergence, as in the case of
polyandry.

Thus neither the examples of independent evolution from
like causes nor those of convergent evolution from unlike
causes establish an innate law of social progress. One fact,
powever, encountered at every stage and in every phase of
society, by itself lays the axe to the root of any theory of
historical laws—the extensive occurrence of diffusion.
Creating nothing, this factor nevertheless makes all other
agencies taper almost into nothingness beside it in its effect
on the total growth of human civilization. An explanation
of the ultimate origin of the Omaha sib would account for
one sib organization; transmission accounts for that organi-
zation among a dozen tribes or more. Diffusion not merely
extends the range of a feature, but in so doing it is able
to level the differences of race, geographical environment,
and economic status that are popularly assumed as potent
instrumentalities in cultural evolution. Through diffusion
the Chinese come to share Western notions of government;
through diffusion the Southern Plains Indians come to
share with the Iroquois of the Woodlands a type of sib
that distinguishes them from their fellow-Siouans living
under the same geographical conditions; through diffusion
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fishermen, reindeer nomads, and tillers of the soil come to
entertain the identical conception of feminine disabilities.
Any conceivable tendency of human society to pursue a
fixed sequence of stages must be completely veiled by the/
incessant tendency to borrowing and thus becomes an un-
knowable noumenon that is scientifically worthless.
Strangely enough, it was a jurist who clearly recognized
this fact at a time when anthropologists were still chasing
the will-o’-the-wisp of historical laws; and Maitland’s mem-
orable words in Domesday Book and Beyond may well be
quoted in full: “Even had our anthropologists at their com-
mand material that would justify them in prescribing that
every independent portion of mankind must, if it is to move
at all, move through one fated series of stages which may
be designated as Stage A, Stage B, Stage C, and so forth,
we still should have to face the fact that the rapidly pro-
gressive groups have been just those which have not been
independent, which have not worked out their own salva-
tion, but have appropriated alien ideas and have thus been
enabled, for anything that we can tell, to leap from Stage
A to Stage X without passing through any intermediate
stages. Our Anglo-Saxon ancestors did not arrive at the
alphabet or at the Nicene Creed, by traversing a long series
of ‘stages’; they leapt to the one and to the other.” Pres-
ent ethnographical knowledge warrants us in extending
Maitland’s argument ; we know that the relatively stationary
no less than the relatively progressive peoples have evolved
their culture through contact with alien ideas, and that ac-
cordingly the conditions for the operation of social laws
among independent peoples nowhere exist. By all means let
us register such sequences as may be found to recur in
separated regions, but let us not dignify these strictly lim-
ited and sometimes trivial relations, such as that between
polyandry and a paucity of women, by the pretentious title
of historical laws.

To recognize the complexity and singularity of cultural
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