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(56) What has missed someone was not to befall him,
and what has befallen him was not to miss him.

This follows from what was stated earlier, that whatever Allah
has decreed must come to pass. A poet expressed this point
beautifully when he said:

“What Allah has ordained will certainly happen.
Ignorant and wretched are those who blame their lot.”

Another poet said:

“Be content, young man, with what is given you,
for Allah does not forget even an ant.

If things turn in your favor welcome them,

but if they go against you, don’t worry.”

(57) Everyone must know that Allah already knows
everything that is going to happen in His creation and
He has fixed their measures definitively and irrevocably.
There is nothing He has created in either the heavens or
the earth that can contradict it, add to it, erase it, change
it, decrease or increase it in any way.

This is founded upon what has already been mentioned, that
Allah knew about the creation before its existence and fixed its
measure before its creation. The Messenger of Allah (peace be upon
him) said, “Allah ordained the measures of things fifty thousand
years before He created the heavens and the earth, while His Throne
was on the waters.””®® This means that Allah knew that things
would come into existence at the time and in the form His
consummate wisdom has fixed. They come into existence just as He
knew. The world, with its wonders, could not have been created
except by One Who had minutely planned it in advance. Allah says,
“Should He not know it, He that created it? And He is the One Who
understands the finest mysteries and is well acquainted with them”
[67:14].

The extremists among the Mu‘tazilah deny that Allah knew all
things from eternity. They say that Allah does not know of the
actions of a human until he does it. Well exalted be Allah above
what they say. Imam Ash-Shafi‘i said, “Debate the Qadariyyah with
(the concept of) knowledge. If they acquiesce in it, you will pull the

**9This is an authentic hadith that was discussed earlier.
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ground from under their feet. If they deny it, they are infidels.”
Allah knows that “A” has the ability to do something and that he will
do it. He, furthermore, rewards him when he does that act. He
knows too that “B” can do it but will not do it, so He will punish
him for not doing it. Allah punishes him because he does not do the
things that he actually has the ability to do. Allah knows that in
advance. Obviously, He does not punish anyone for not doing the
things that they were not capable of performing, nor does He enjoin
such things upon such people.

One could argue that this necessitates that the servant has the
ability to change Allah’s knowledge because if Allah knows that he
will not do something, but he has the ability to do something, then
he has the ability to change what is Allah’s knowledge. This is
fallacious. The response to this argument is that just because a man
has power over an act, it does not mean that he produces a change in
the knowledge of Allah. Those who claim such a change can only
do so when the act is actually done. But when the act is actually
done, Allah already knew that that act will be done, not that it would
not be done. It is never the case that an act occurs which Allah
“knew” would not happen. On the contrary, if it happens, Allah
knew beforehand that it would happen. If it does not happen, Allah
knew beforehand that it would not happen. As for us, we do not
know if Allah knew about a thing until it happened. His knowledge
corresponds to the actual event. It is inconceivable that things
happen such as to change His knowledge. Whatever happens is
what He knew beforehand. Hence, if a person did not perform a
specific act, this does not alter His knowledge whatsoever. All that it
shows is that one could do a thing which did not occur. But if it had
actually occurred, Allah would have been aware that it will happen
rather than that it will not happen.

One might also say that when a thing does not happen, Allah
knows that it will not happen, but if a person was able in the first
place to do it, it means he altered God’s knowledge. This is not
correct. It only means that he had power over it but did not do it. If
he had done it, then what Allah would have known is that it will
happen. Hence, if something in the power of man occurs, it is its
occurrence that Allah knew beforehand. These people presume, on
the contrary, that the act happened whereas Allah knew that it would
not happen. This is false. It is just like saying let us suppose that
something happens whereas it does not happen. This is simply a
self-contradicting assumption.

Some might still say that if it is impossible that a thing should
happen which Allah knew beforehand would not happen, then it
cannot be said to be within the power of man. This confusion arises
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because the term “impossible” is ambiguous. Here the thing is
impossible not because one does not have power over it, or because
one cannot do it, or that it is something impossible in itself. On the
contrary, it is very much possible, it is within one’s power and one
can do it. But if it were to happen, Allah knew beforehand that it
would happen. And if it does not happen, Allah knew beforehand
that it would not happen. But when it was assumed that it would
happen, although its prerequisites were not fulfilled, it became
impossible, impossible in the sense that something was posited
without its necessary prerequisites being realized. When this occurs,
everything is impossible!

One of the consequences that follows from the view these people
hold is that no one can have power over anything, neither man or
Allah, for, if Allah knows in Himself that He will do something, it
does not mean that He has lost the power not to do it. Similarly, if
He knows in Himself that He will not do a thing, it does not mean
that He has no power to do it. The same is true for human acts that
He has ordained. And Allah knows best.

(58) This is a fundamental aspect of faith, a necessary
aspect of knowledge and of our realizing Allah’s
Oneness and Lordship. As Allah has said, “He created
all things and ordained them in due measures” [25:2];

and, “Allah’s command is always a decided decree”
[33:38].

Here the author is alluding to what has been discussed
concerning belief in gadr and Allah’s fore-knowledge of things
before their creation. The Messenger of Allah (peace be upon him)
stated while responding to a question about faith, “(Faith) is that you
believe in Allah, His angels, His books, His messengers and the
Last Day, and to believe in fore-ordainment of both good and bad.”
At the end of the hadith, the Messenger said, “‘Umar, do you know
who the questioner was?”” He said, “Allah and His Messenger know
best.” the Prophet (peace be upon him) told him, “It was Gabriel
who had come to teach you your religion.” Muslim recorded this
hadith.*®'

The words, “(This is) our realizing Allah’s Oneness and
Lordship” mean that one’s belief in fawhid and recognition of

**'Muslim, Al-Iman, 8; Aba Dawtd, As-Sunnah, 4695; At-Tirmidhi, Al-iman, 2610;
An-Nasa’i, Al-Iman, 8:97; Ahmad, 1:28, 51, 52; Ibn Hibban, 168. See also Al-
Bukhari, 50, 4777; Ibn Majah, 64; Muslim, 9; An-Nasa’i, 8:101-3.
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Allah’s Lordship is not complete unless one believes in these
attributes of Allah. If one believes in a creator other than Allah, he
has committed shirk (polytheism). If that is true, what is the
situation of a person who believes that everyone creates his own
actions? For this reason, the Qadariyyah (free-willers) have been
called the Magians of this nation. Such ahadith have occurred in the
works of the Sunan.

Abu Dawtd recorded from Ibn ‘Umar that the Messenger of
Allah (peace be upon him) said, “The Qadariyyah are the Magians of
this nation. If they become ill, do not visit them. If they die, do not
join their funeral prayer.”?*

Abu Dawud also recorded from Hudhayfah Ibn Al-Yaman that
the Messenger of Allah (peace be upon him) said, “Every
community has its Magians. The Magians of this nation are those
say that there is no fore-ordainment. If one of them dies, do not
attend their funeral prayers. If one of them gets sick, do not visit
him. They belong to the followers of the great Imposter (ad-Dajjal).
It is certain that Allah will join them with him.*2%?

Abu Dawiid also recorded from ‘Umar Ibn Al-Khattab that the
Prophet (peace be upon him) said, “Do not mix with the people of
qadr (those who deny fore-ordainment) and do not converse with
them.?%*

At-Tirmidhi recorded from Ibn ‘Abbas that the Messenger of
Allah (peace be upon him) said, “Two groups of people have no
portion in Islam: the Murji‘ah and the Qadariyyah.”?%

But all of the ahadith related from the Messenger of Allah (peace
be upon him) concerning the Qadariyyah are weak.”®® Nevertheless,
there are reports concerning them from the Companions that are
authentic. For example, Ibn ‘Abbas said, “Fore-ordainment is the

*62 Abu Dawiid, As-Sunnah, 4691; Al-Hakim, 1:85; Ahmad, 2:86; Al-Lalka’i, Sharh
as-Sunnah, 1150; Al-Ajuri, Ash-Shari‘ah, p. 190. Also see Ibn Majah, 92. The chain
of this hadith is definitely weak. According to Al-Albani, it has other chains that
strengthen it.

29 Abii Dawiid, As-Sunnah, 4692; Ahmad, 5:407; Al-Lalka’i, 1155. Its chain is
definitely weak.

¢ Aba Dawid, As-Sunnah, 4710, Al-Qadr, 4720; Ahmad, 1:30; Al-Lalka’i, 1124; Al-
Hakim, 1:85. One of the transmitters of the hadith, Hakim Ibn Sharik Al-Hudhaylj, is
unknown, so it is weak.

265 At-Tirmidhi, AI-Qadr, 2149; Ibn Majah, Al-Mugaddamah, 73. The hadith is weak as
one of its transmitters, Nazar Ibn Hayyan, is weak.

265This is the opinion of the majority of the hadith scholars. However, Al-Albani has
graded the first hadith above as hasan.
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unifying thread of tawhid. Hence, whoever professes Allah’s unity
but denies fore-ordainment, his denial contradicts his profession of
tawhid.”*®" This is because the belief in fore-ordainment involves
the belief that Allah’s knowledge is eternal, that what He has made
manifest is part of His unlimited knowledge, and that He has
determined in advance the measures of things He has created. Many
people, such as polytheists, Sabaeans, philosophers and others have
gone astray on this issue and have denied that Allah has knowledge
of things particular or otherwise. Consequently, this has led them to
deny fore-ordainment.

As for Allah’s omnipotence and power over all things, this is
denied by the Qadariyyah in general, since they say that Allah did
not create the actions of human beings. They consider these acts
outside of Allah’s creative will and power.

They also deny the fore-ordainment of human destinies which
has been clearly established in the Qur’an, hadith and consensus of
the nation. That it is why they have been generally condemned by
the Companions and later scholars. Ibn ‘Umar, for example, was
asked about people who said that their acts were not fore-ordained
and that they did them new. He said, “Tell them that I have nothing
to do with them and that they have nothing to do with me.”

Qadr is the ordaining of things according to the knowledge Allah
has of them. It involves the following principles. First, Allah knows
things before they come into existence. This means that His
knowledge is eternal. This is a refutation of those who deny that His
knowledge is eternal. Second, fore-ordainment (faqdir) is to fix the
measures of things, namely the properties and attributes which they
will have. Allah has said, “He created all things and ordained them
in due measure” [25:2]. This means that creation involves two kinds
of pre-measurement: ordaining things as such or fixing their
measures, and doing so before they come into existence. Since Allah
has fixed the measures of things in all their details, qualitative and
quantitative, His knowledge of each and every individual thing is
perfect. Hence, those who think that Allah knows only the
universals and not the particulars are wrong. Qadr involves eternal
knowledge as it involves the knowledge of each and every
individual thing.

%7 Al-Lalka’i, Sharh, 1112; Al-Ajuri, Ash-Shari‘ah, p. 215; Ibn Battah, Al/-Ibanah
(Rida Mu‘it, ed.; Makkah: Al-Maktabah Al-Faysaliyyah, 1404/1984), 2:234-235.
But the narration is weak. Al-Haythami noted that At-Tabarani ascribed these words to
the Prophet (peace be upon him) but one of its transmitters, Hani Ibn Al-Mutawakkil,
is weak. (See Majma“ az-Zawa’id, 7:197.)
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Third, gadr means that Allah reveals detailed information about
things before their creation. Therefore, it is not ruled out that some
of His servants may know about various things before they are
brought into existence (if Allah chooses to tell them such). This
further enforces the truth that their Creator must be even more
knowledgeable about them. If He has informed His servants about
them, He cannot Himself lack that knowledge. Fourth, gadr means
that Allah is free to decide what to do, or to create what He wills,
and nothing is incumbent or obligatory upon him. Fifth and finally,
it means that the things that He ordains are contingent, that they
come into being after they were not there. He first determines their
measures and then creates them.

(59) So woe to those who quarrel about fore-
ordainment, who delve into it with a diseased heart,
trying to unravel its profound mysteries through
delusions, and who land themselves deep in sin by their
baseless, lying conjectures.

There is for the heart life and death, disease and health, just as
there is for the body; in fact, it is even greater for the heart. Allah
says, “Can he who was dead, to whom We gave life and a light
whereby he can walk among men, be like him who is in the depths
of darkness from which he can never come out?” [6:122]. That is,
he was dead because of his infidelity (kufr) and Allah gave him life
through faith. A living and sound heart, by its nature, abhors and
flees from falsehood and evil when presented with it; it will never
turn to it. But the dead (or diseased) heart does not distinguish
between good and evil. As ‘Abdullah Ibn Mas‘ad once said, “One
who does not have a heart that can distinguish right from wrong is
certainly doomed.”*®® the same is true of the heart that is sick
because of lust and desires; the more sick it is, the more it is
attracted to evil.

Diseases of the heart are of two kinds, disease of lust and
desires and disease of doubt and skepticism. The disease of doubt is
far more harmful than the disease of lust. The most damaging doubt
is the one that concerns fore-ordainment. The heart becomes
severely ill, but the sick person does not realize it due to his turning
away from correct knowledge and its causes. Sometimes his heart is

? At-Tabarani, A/-Kabir, 8564. Al-Haythami notes that the transmitters of this
tradition are among the transmitters of the Sahih collections (Majma‘ az-Zawa’id,
7:275).
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completely dead and he does not even feel it. The sign of such death
is that he ceases to feel the pinch of evil deeds and the pain of not
knowing truth while entertaining false beliefs. If the heart is alive, it
feels pain by the presence of evil, and the stronger its life, the more
acute is that feeling. A poet has said:
“For the mean, meanness is not at all painful
The dead hardly feel the pain of a wound.”2

Sometimes he feels that he is ill, but it is difficult for him to take
bitter medicine and have perseverance in doing so. He therefore
prefers to remain sick rather than swallow the bitter medicine. His
medicine, though, goes to fight his desires and lusts, though this is
the most difficult thing for him to do. But at the same time, there is
nothing more beneficial for him.

Sometimes he is able to persevere for a time but then loses his
will. He is not able to stick with it and he stops. This is all because
his awareness of his great disease is inadequate and his
determination is weak. He is like a person who has to pass through
a fearful tunnel in order to gain peace and tranquility. He needs
patience and certainty. If he lacks them, he is likely to turn back
from the middle of the tunnel, especially if he has no one
accompanying him on that journey. He is likely to think that if
others have not traveled it before him, he should all the more not
risk it. This is the condition of the majority of mankind, who have
consequently met their doom. A man of faith and determination, on
the other hand, is not discouraged if few have traveled the road or if
none can accompany him. In his heart he feels the company of the
first band of travelers about whom Allah has said, “Those on whom
is grace of Allah: the prophets, the sincere (lovers of truth), the
martyrs, and the righteous (who do good); and what a beautiful
fellowship” [4:69].

Abli Muhammad ‘Abdur-Rahman Ibn Isma‘il, known as Abi
Shamah, wrote in A/l-Bid‘ah wa al-Hawadith, “Whenever one is
asked to adhere to the jama ‘ah (the community), what is intended is
that one should abide by the truth and follow it. However, there are
more rejecters than abiders. The truth is what the first band of
Muslims at the time of the Prophet, his Companions, lived by. The
views cf the mistaken and misguided people who came afterwards
have no value.?’° Al-Hassan Al-Basri said, “The way of the

*®This is part of an ode composed by Al-Mutanabbi. See his Diwan with commentary
by Al-‘Akbari (Mustafa As-Saqqa Ibrahim Al-Abyari and ‘Abdul-Hafiz Ash-Shalabi,
eds.; Cairo: Maktabat Mustafa Al-Halabi, 1391/1971), 4:92-101.

*Ibn Al-Qayyim, Ighdthat al-Lahfdan min Masa’id ash-Shaytan (Muhammad Hamid
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Sunnah is between the ways of the fanatic and the lackadaisical.
Stick to it; Allah will bless you. The followers of the Sunnah were
in the minority in the olden days, and in the minority in the
remaining days — people who did not indulge in affluence like the
affluent or in unauthorized innovations like the innovators, and
persevered on the path of the Sunnah until they meet their Lord. Try
to live as they lived.”

The sign of a sick heart is aversion to a good diet and useful
medicine, with fondness for a bad diet and harmful drugs. There are
thus four things involved here: good diet and useful medicine, bad
diet and harmful drugs. The healthy heart prefers the good and the
useful over the bad and the harmful. The sick heart is the opposite of
that.

The best food is the food of iman (faith). The most useful
medicine is the medicine of the Qur’an; both contain food and
medicine. Whoever seeks remedies in other than the Qur’an and
Sunnah is then the most ignorant and most misguided of people.””’
Verily, Allah says, “Say: It is a guide and a healing to those who
believe. And for those who believe not, there is a deafness in their
ears and it is a blindness in their eyes. They are called to from afar”
[41:44]; “We send down the Qur’an, which is healing and a mercy
to those who believe. To the unjust it causes nothing but loss after
loss™ [17:82]; and “Mankind, there has come to you a direction from
your Lord and healing for the diseases in your hearts, and for those
who believe a Guidance and a Mercy” [10:57].

The Qur’an is the complete healer for all the diseases of the heart
and the body and the medicine for both this life and the Hereafter,
but not everyone is qualified to be treated by it. However, if a sick
man treats himself in the light of its prescriptions and uses its
medicine sincerely and in good faith, and observes the precautions
that it prescribes, his disease will not persist. How can a disease
persist in the face of the words of the One Who created the heavens
and the earth, words that will make the mountains cleave asunder
and the earth crack if they were to descend on them! There is no
disease of the heart or the body but the Qur’an has a word about its
cause, treatment, and the precautions one should take. But this
lénov]v(ledge is revealed to those whom Allah has given insight in His

ook.

As for the author’s statement, “trying to unravel its profound
mysteries through delusions,” refers to fore-ordainment, but it is the

Al-Fiqi, ed.; Beirut: Dar Al-Ma‘rifah, n.d.), 1:69.
7Ibid, 1:68-70.
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mystery of Allah among the creation. Those who try to disentangle it
actually try to know the Unseen. Allah has said, “He alone knows
the Unseen, nor does He make anyone acquainted with His
mysteries, except a messenger whom He has chosen” [72:26-27].
And the words, “and who land themselves deep in sin by their
baseless, lying conjectures,” refers to surmises about fore-
ordainment.

(60) The Throne and the Footstool are realities.

Allah makes this very clear in His Book. Allah says, “He is the
Lord of the Glorious Throne” [85:15]; “Raised high above ranks,
He is the Lord of the Throne” [40:15]; “Allah Most Glorious is
firmly established on the Throne” [20:5]; “There is no god but He,
the Lord of the Honorable Throne [23:116]; “Allah, there is no god
but He, Lord of the Supreme Throne” [27:26]; “Those who sustain
the Throne and those around it sing glory and praise to their Lord,
believe in Him, and implore forgiveness for those who believe”
[40:7]; “And elght will that Day bear the Throne of the Lord above
them” [69:17]; “And you will see the angels surrounding the Throne
on all sides, singing glory and praise to their Lord” [39 75].

As for the ahadith on the subject, one that occurs in the Sahih is
a supplication that the Messenger of Allah (peace be upon him) used
to say when faced with a problem: “There is no god but Allah, the
Glorious, the Forebearing. There is no god but He, the Lord of the
Supreme Throne. There is no god but Allah, the Lord of the heavens
and the Lord of the earth, and the Lord of the Honorable Throne.”"2

Ahmad recorded another hadith reported by ‘Abbas Ibn ‘Abdul-
Muttalib that the Messenger of Allah (peace be upon him) once
asked, “Do you know what the distance between the heavens and
the earth is?” They said, “Allah and His Messenger know best.” He
said, “It is the distance of a five hundred years’ journey. The same
is the distance between one heaven and another. The same is the
distance between the two sides, the lower and upper part of the one
heaven. Beyond the seventh heaven, there is an ocean as de<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>